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Introduction
Importance of the Traditions

The word Hadith (pl. Ahédigﬁ) varies in meaning according to its
-context in the frabic language. Literally it implies & conver-—
sation, speech or discussion.?® However in the Islamic context
Hadith refers to the sayings of Prophet Muhammad® (b. S70-d. 632
A.D. ), For example, "There 1is no Zakd3t (poor—dus) on less  than
five camels" ,®; or his deeds*: ‘A’isha, (d.37 A.H.),% the wife of
the Prophet, said that he used to kiss zome of his wives whilst
fasting®; or his tacit approval™: ‘Alisha reports  that tha
Frophet did not object to her 1lying down in front of him whilst
he was engaged in prayer®; or his features®: fAnas b, MEALLIE (d. 91
A.H.), who was the attendant of the Frophet, describes him as

man not woessively tall or short, nor pallid or dark in
complexion®*<; or his character?®?: | *A’isha describes the Frophast
as a man who did not take revenge for himsels unless the limits

of All3h were violated. *=

Every Hadith consists of two parts. The first contains  too
names of the persons who have handed down the sdbstance of tha
tradition to one another; this part is called the Sanad, whiach
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The term Hadith is more gensral in msaning than Sunna, sinoo
Sunna contains the actiaons, sayings, tacit approval and charachas

of the Frophet. Hadith, besides including the aforsmentionsc,



alsa comprises statements of the Frophet which were abrogated and

descriptions of his physical features.ia

" The Muslim scholars are unanimous hat the auvthority of the
Qur‘8n is binding on all Muslims irrespective of place or time.
Likewise they agree that the authority of the Frophet, which is

astablished by the Qur’3n, is second only to that of AllZh.?'=

The Prophet was instructed by All1&h to explicate the Bur’8n
to the masses and to provide guidance for them: Alldh says, "And
We have revealed unto thee the Remembrance, that thou mayest ex-—
plain to mankind that which hath been revealed for them, and that
haply they may reflect”. (Bur’8n 16:44)*¢ To accept the Frophot
aé é‘judge is one of the conditions of faith. The Qur’dn stafea,
"But nay, by thy Lord, they will not believe (in truth) unti:
they make thee judge of what is in dispu?e between them and Find
within themselves no dislike of that which thou decidest, anc
sﬁbmit with full submission’. (4:63)*7 "The gaying of (all trus)
bélievers when they appeel unto All&h and His messenger to  judigs
between them is only that they say: We hear and we obey. And suo
are the successful®. (24:31)1® "0 ye who believe! Dbey All&h, and
ohey the messenger and those of you who are in authority: and i
ye have a dispute concerning any matter, refar it to ALl&h  anc
the-messenger if ye are (in +truth) believers in Alléh and  tha

Last Day. That is better and more seemly in the and". (4:59) 1%

Furthermore, the status of the Frophet as a lawgiver is ez
tablished by the following verses in the Bur’an. All&h says: Acd

obey All&h and the Messenger, that vyve may find mercy". (33 132 =



"aArid it becometh not a believing man or a believing woman, when
AllEh- and His messenger héve det;ded an aftfair (for them), that
they should (after that) claim any say in their affairiy and whoso
is rebellious to All&h and His messenger, he verily goeth astray
in error manifest". {33:36)=* “OHnd whatsocever the messenger
giveth you, take it. And whatsocever he forbiddeth, abstain (from
i)Y (89: 7)== The abovementioned Qur’8nic verses entrench the
Prophet’s status as a lawgiver and make it binding upon Muslim

individuals, communities and states to obey him. 2=

The spirit of disregarding traditions or dismissing them as a
fundamental source of Islamic Law would obvigusly amount to  the
dismissal of the Frophet’s status as leqgislator and a conscicus

attempt to breed conspiracy against the Sunna of the FProphet, =4
The Present State of Research Concerning Tirmidh?

Hadith is the second principal source of Islamic legislation
after the Qur’8n and holds an important pusition in Islamic
Studies. A number of books have been written on Hadith, both :@n
Muslim and Orientalist circles regarding its recording, auther-
ticity and criticism.®® However, in comparison with Arabic paostr s
the subject of Hadith has not attracted many Orientalists. Tho
number of publications on Hadith are still within such a limi®
that a 5§ngle compiler, with some e+rfort, could compile most of

the relevant information in the form of a bibliography.=®e

Cne of the main reasons for the Orientalists paying scart

attention to Hadith is that, since Ignaz Goldzihar published Hoa

~]



work oniHadith entitled Muhammedanische Studien in 188%-18%0, it
has -become a major source for Orientalists on Hadith. Most of the
Orientalists were overwhelmingly influenced by his writing. Thus,
the views of the -Orientalists appeaar to have been decided once
éhd for all ﬁy Mim,2" g0 much so that Alfred Buillaume in his
bfe&ace of ThE‘ Traditions of Islam wrote that Goldziher’s
Muhammedaniscﬁé qudien must form the basis of any work on Hadith
iiterétuﬁé.za’However, new ground'has been broken by modern day

scholars.=®

1t has been noticed that Orientalist and Muslim works on
Islam in relation to the corpus of Hadith literature focussed
more on . the compilations of Bukhd&ri (b.194-d.256 A.H.) and Muslic
(b. 206-d.261 A.H.) . rather than that of Tirmidhi (b. 209~d.279
A.H.). The only work on Tirmidhi‘s J8mi‘ in the English language
and published in 1954 is The Transmission of Tirmidhi‘s Jami‘ oy
James Robson.®® In comparison, the list of contents of Sahih
Bukh3ri and some select translations from Sahth Muslim wera
Qleished by Hammer Furgstall in the first few decades of fthe

19th century.>?

As yet, there is no complete translation of Tirmidhi’‘s J&8mi®
in the English language, whereas a complete English translatic-
of §§Qﬁ§ Bukhd3ri was undertaken by Mubhammad Muhsin  Eha&n  ano
published in nine volumes in 1971 by the Islamic University of
Madina, Saudi Arabia. Likewise the entire Sahfth Muslim wax

rendered into English by ‘*Abd al-Hamid Siddigi and published i-



“four volumes iIin 1976 in Lahore, . Pakistan. These are the well

known contributions.in the field of Hadith by Muslim scholars.™=

iéomg Drientéiisté résearcﬁed and or translated apeﬁific
és&écts from the collections of Bukhdri and Muslim. Joseph Séhaét
tfénslated certain parts of Sahih Bukh&ri and Sahih Muslim and
titled them Aus der Traditionssammlung des al-Bukh8ri and Aus der
Traditionssammlung des Muslim, respectively.®® Besides Schact,
Oscar Rescher also researched Sahth Bukh8@ri and Sahih Muslim. He
compiled a. lexicon of Bukh&ri’‘s collection and translated the
traditions relating to war from Sahih Muslim.=4 Other prominent
Orientalists who researched Sahih Bukhdri or Sahih Muslim were
A.J. Arberry and J. Robson. Arberry’s work on Sahih Bukh8ri was
named The Teachers of Bukh38ri®% and Robson}s The Transmission of

Muslim’s Sahih.¥*

The most famous Orientalist scholar on Hadfth, I. Goldziher
also researched on Sahih Buggari and named it Chatm al Buchari.>v
Qnother’Drientalist, Arthur Jeffery rendered “The Section o5
Fasting" from Sahih Bukhdri into English.®® The first completa
ﬁranslation of Sahth Bukhdri in an European language (French) was
undertaken by 0. Houdas and W. Marcais and published in four

volumes in Faris in 1903-1%214,3°

The reason scholars gave Bukhdri and Muslim’s collections
preference over the other collections of Hadith is their Dbaing
unanimously considered as the maost authentic books of Hadith. =
Thus, when a tradition 1is accepted by Bukhdri and Muslim and

included in their respective collections, it 1is named ‘“agresc



upon?.4: However, it should be borne in mind that when scholars
say.that Sahih Bukhari and Sahih Muslim are the most authentic
compilations of ﬂ;d?;ﬂ, it has a general implication and does not
imply that every tradition in these books is superior to the

traditions in other compilations.“=

- E. M. Mahida and Gerrie Lubbe in  their respective
Bibliographies make no mention of any scholarly work on Hadith
uhaertaken in South Africa.®*® The gix canonical works, namely,
Sahih Bukh&ri, Sahih Muslim, Sunan Abd D3wid, Sunan Nasd’®, J&mi‘®
Tirmidh% and Sunan Ibn M&ja are included in the syllabi of the
various Muslim Seminaries in this country. 1t should not be
forgotten that most of the lecturers in these seminaries
~graduated from the Indo-Pak sub-continent. The seminaries in
India and FPakistan lay more emphasis on Sahth Bukh8r1 anc
TirmngT’S'Jﬁmi‘ than on any other compilation of Hadfth.*® Since
thig is done in India and Fakistan, the same approach is adopteo
here. Most students who study in these seminaries understand
Ehglish better than any other language. Thus, this thesis fulfilsz
; cﬁucial need at the present time, when Islam 13 becoming

articulate in South Africa.
The Composition of this Thesis

This thesis consists of five chapters in addition to a glossar:,.
Chapter one opens with a discussion on  ths personal life o
~Tirmidhi. Herein biographical details of Tirmidhi himself ar-n

discussed and the intellectual climate of his era is alsc mer-

tioned. This is Followed by an elucidation of his academ:ic



career, which traces the beginning of hié studies, the places he
travelled to and the pewsohs undgr whom he studied. Mention is
also madg of his students and which school of jurisprudence . he
aligﬁéd hihsél% to. The survey on Tirmidhi‘s academic career
éoaciuaes with a mention of the texts written by him. Chapter one
éh&§‘with a mention of the death of Tirmidhi and comments of
g;%géreht scholars on him ana his works. Since the Jda8mid is

Tirmidhi’s magnum opus, it is discussed in chapter two.

fhé'éécdnd chaptéﬁ discusses the aim of compiling the J3mi®,
This is followed by an evaluation of the seven editions of the
J8mi* available at the time of writing this thesis. An appraisal
of their advantages and disadvantages has also been undertalken
and is followed by an analysis of the manuscripts and commen-
taries of the Ja8mi‘. This chapter concludes with a mention of the

different narrvrations of the J3mi‘.

After a perusal of the Ja8mi* it becomes apparent that
Tirmidhi is unigue in his conditions +for the acceptance of
Ahadith and its terminology. Hence his conditions for acceptanca
in comparison with those of other traditionists is undertaken in
chapter three. Prior to comparing the conditions of acceptance of
ather traditionists and those of Tirmidh%, the need +or
'thaditions, their authenticity and the method of détermining

their reliability is assessed.

The terminology of Tirmidhi 1is discussed in chapter four.
This chapter opens with a review on the 8Sahih (sound), Hasan

(good) and Da‘if (weak) types of Hadith, and a few principlss



Pelatedstﬁ the science of Hadith, since an understanding of these

principles enhances the undérstanding of his terminology.

" In chapter five translations of four selected AhSdith from
thé“ﬁami‘ are presented, preceded by the Arabic text, which
Highlights the terminology of Tirmidhi. Tirmidhi‘s evaluation of
Hadith has caused some concern among the traditionists, hence

this chapter concludes with a review of this matter.
The Method of Transliteration

Tﬁe definite. article “al" has been omitted for names that are
commonly used in this study. For example, the following names
appear without "al®”: Suyiiti, Dhahabi, Sh&fi‘i, Nas&’i, Tirmidhi
and JEmi . The Arabic terms will be explained at the Ffirst

occurrence and in the glossary.

The Consonants in the usual sequence4s
'}b,t,gﬁ,j,g,gﬁ,d,gﬁ,r,z,s,gﬁ,g,g,g,g,‘,Qﬁ,f,q,k,l,m,n,h,w,y.
List aof Abbreviations

i. The letter “b.'" refers to "Ibn" which means “son ofb.

2. "Al-Im&m al-Tirmidhi" of M.H. Mukht3r alludes to his doctoral
thesis entitled “"Al—Im3m al-Tirmidhi Wa-takbrij Kit3b al-Tah3ra
Min J8mi‘ihi".

3. "Al-Im&m al-Tirmidhi" of Dr.‘Itar refers to his doctoral
thesis entitled "Al-Im&m al-Tirmidh? Wa—al-Muw3zana Bayna

J8mi*ihi Wa—Bayna al-Sahihayn".



-

4. Tirmidhi‘s Sunan refers to the work edited by Ahmad Muhammad
Shakir, Muhammad Fu’&d ‘Abd'a1~8§qi'and Famdl Yisuf al-Hit. This
work has been used throughout the text, unless otherwise speci-
fied.

5. The Shorter Encyclopaedia of Islam alludes to the work edited

by H.A.R. Bibb and J.H. Kramers.

b. "A.H.'" alludes to “After Hijra", the migration of the Frophet
from Makka to Madina, marking the starting point of the Islamic

calendar.
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’Ehaptér One
A Biography of Tirmidhi and a Brief Survey of His Works
Personal in{ormation

Tirmidhi‘s?* Ism (proper name) was Muhammad. His Nasab (full name
including his genealogical chain) was; Muhammad b. 'Is&2 b. Thawra
b. Mis& b. al-Dahhak.® Tirmidhi’‘s® kunya® (honorific name) was
Abii *Is&. Certain scholars raised objections regarding his kunya,
since there is a tradition in the Mugsannaf of Ibn AbG Shaiba,® (a
particular type of Hadith book) where Frophet Muhammad repri-
manded someone whose name was Abid *Isd, by saying that “Isd had
no father, implying that it was not becoming to keep the kunya
Abii ‘Isd&. Hence the guestion arises regarding Tirmidhi‘s doing
s0. The permissibility for this practice is established in  Sunan
AbG Dawid, ™ where it is narrated that Mughira b. Shluba (d.50
A.H.) who was a companion of the Frophet, had the kunya Abd “Isd.
Once, ‘Umar b. khattdb (d.24 A.H.) the second Caliph of Ilziac
rebuked him by saying, "Does it not suffice vou to be called Abi
‘Abd All&h". Mughira replied, "It was the Frophet of All3h  who
gave me this kunya'. This incident proves that the prohibition
was abrogated since the ﬁadiﬁg in which the Frophet prohibitaed
the uéage of the kunya was prior to the one2 in which he gavs
permission for its usage, hence the permission coming atter *he

prohibition abrogates it.e

Muhammad Yisuf Binnawri (d. 1397 A.H.}, a commentator on the

Jami', said that Tirmidhl was born in Bigh in the year 2Z0% A.H.7

- 17 -



He belonged to the Banti Sulaym tribe, hence he was called Sulami.
His native town Bigh is é few miles from Tirmidh and is con-
sidered a suburb of Tirmidh. Therefore he was known as Tirmidh?t
and Bighi,*'© both places befng in Fhurasan, which is presently a
province in MNorth Eastern Iran,** and it is with the nisba
(iinking him to his - place of origin) Tirmidhi, that he is well
known. The aforementioned biographer of Tirmidhi does not mention
any details of his parents. Tirmidhi is reported to have said
that his grandfather belonged to Marw but he subsequently moved
to Tirmidh.*? Likewise, no mention is made of Tirmidhi’‘s early

life or occupation.

Tirmigﬁﬁ was a man of strong memory. James Robson®™ mentions
an interesting story which illustrates his power of committing
traditions to memory. Once on the way to Makka, Tirmidhi met a
traditionist from whose traditions he had previously copied out
two parts. Thinking he had these notes with him, he ‘questianec
the traditionist about the traditions, which he had noted, butb
discovered that instead of his notes, he had brought some blanl
sheets of paper. Nonetheless he continued his guestions with
these sheets in his hand, and after a2 while the +traditior:is:
noticed that they were blank and rebuked him, whereupon Tirmidht
assured him that he knew the tyaditions by heart. The
traditionist was not convinced of his genuineness, even thoul
Tirmidhi recited the traditions to him, so Tirmidhi asked him to
recite some other traditions. The tﬁaéitianisﬁ recited Ffortby

traditions which Tirmidh? repeated without making a single syror,



A BT

thus showing his remarkable powér of committing traditions to

memory.

Régﬁid Ahmad Gangoht {(d. 1323 A.H.), a commentator on  the
Ja&mi*, said that Tirmidhy was born blind.?*? This opinion is
grrongous since  Dhahabi (d.748 A.H.) and the majority of the
scholars agree that his blindness occurred during the latter
portion of his life and he remained blind for two years. Hence he
was commonly referred to as al-Darir (blind). His blindness is
usuélly attributed to his weeping over Bukhiri’s death (d. 2546

A.H.) or his excessive weeping for the fear of ALl&h.:=
The Socio-Political Context of Tirmidhi‘’s Work

Tirmidhl was born during the Abbasid Caliphats, when al-Ma’'min b.
H&ridn al-Raghid (d. Z18 A.H.) was the ruler of the Muslim Empire.
According to Suyiti (d. 211 A.H.), Ma’‘min himself was an eminant
scholar having great skills in Arabic, Histeory, Fhilosophy and

Islamic Jurisprudence.?**

The Abbasid period, despite its brilliant contributions to
the Islamic culture, its consolidation, institutionalisation and
centralisation, brought along thorny problems. The translations
of the Greek scientific and philosophical works, which started
from the second century continued until the fourth century A.H.
From Caliph Mansir (d. 133 A.H.) down to al-Ma’'min (d. 218 &AL,
Greek philosophy had a free flow in the Islamic world for it en-
joyed the royal patronage under the latter who declared Gthao

Mu*tazilite school as the state religion and regarded 1tu



opposition as treason against the state. The works of Flato,
Hippocrates, Galen, Euclid; Ftolemy and others wers zent to him
at his request by the kings of Greece. Muslim scholars were in-
structed by Ma’'min to advocate and promote Greebk philosophy in
the kingdom. All the Greek works translated into Arabic were
subsequently transmitted to Europe through Latin translationg.®*®
Thus Greek philosophy by its total rejection of religious
eschatology posed the greatest challenge to the Islamic Shari‘a
(law) and created scepticism and uncertainty in the esxistence of
All&h, revelation, resurrection and in the institulion of
Prophethood, as a liaison between man and Divinity. Neither the

scholars nor the laity remained unatfected by these sceptical

ideas.*®

Some of the Muslim philosophers started equating the Fro-
phetic teachings with those of the metaphysical speculations of
Greek philosophy. Ibn 5ind equated the soul of the Frophets with
common souls, granting it, although grudgingly, certain ouires
faculties. Farabi, unfortunately, considersd Frophethood as a3
kind of dream and he was followed by other Muslim philoscphers
who also tried to reconcile reason and revelation. Some of the
philosophers did not distinguish between the teachings of 4ho
Pﬁophet and those of ph&losophers. Such duplicity and confusion
can be discerned in the works of Ibn Sind and his followsrs.
These ideas, consequently, misled many innocent believers anc

shook the faith of many others in All&h and His Frophet.?'”



Many sects which claimed to be Muslims, were in fact hypo-
crites and always remained-on the borderline of faith. The most
threatening and all pervasive was the Muttazilite sect, an off-
shoot of Greek philosophy formed by Wasil b. “At& (d. 131 A.H.),
which separated from the resurgent school of Hasan al-Basri (d.
110 A.H.) in the first century of Islam. WEzil founded his own
school in order to challenge the fundamentals of Islam. The
Muttazilites did not merely deny the esternal attributes of Alldh

but regarded the Qur’3n as being created and liable to perish.=®

The nonconformist movements gave rise to the resurgent move-
ments which came to the fore to defend the Shari‘a. The Shari‘a
is a combination of the teachings of the Bur’8n, the traditions
of the Frophet and a way aof life chosen by Alldh for mankind. The
éur'an and the Frophetic Traditions, being the primary sources of
Islamic Law, are guides for man. The major conformist sect in
Islam was called the Ahl-al-Sunna-wa—-al-Jam§‘a (people who follow

the way of the Frophet).=®?

The war between reason and revelation continused uwunceasing.
Tha legitimate. fear ot interpolations and distortions of the
Islamic Shari‘a by both the rationalists and heretics was quita
prominent. Forgeries wereg already committed to the corpus of
Prophétic Traditions by the heretics and caorrupt politicians,
including the caliphs and rulers, in order to further their per-

sonal aims and ambitions. ==

Scholars and fundamentalists came to tha Ffore to safeguard

Islamic learning and to make distinctions between the spuricus

)
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and -the genuine traditions. A movement was initiated in the first
century by Caliph ‘Umar b.-‘Abd al-‘*Aziz (d. 101 A. H.), who was
known as ‘Umar II for his justness, for the compilation  of
Frophetic Traditions. This gigantic task was further undertaken

by six towering scholars of Islam, namely;

1. Mugémmad b. Ismd*il al-Bukhdri (b.194-d.236 A.H.)
2. Muslim b. Hajjidj (b.206-d.261 A.H.)

3.  Abﬁ ‘Abd All&h Muhammad b. MEja (b.209-d.273 A.H.)
4. Abu DEwilid al-Sajastdni (b.202-d.279 A.H.)

3. Abd ‘Isd Muhammad al-Tirmidhi (b.209 -d.279 A.H.)
4. Abii *Abd al-Rahm&n al-Nasd’i (b.214-d.304 A.H.}

The aforementioned personalities compiled the six authentic
tollections of Ahddith which subsequently became the final and

authentic version for general guidance.=2=
Major Centres of Learning

Kufa was considered as a major centre for Hadith Sciences from
the time Caliph ‘Umar (d. 24 A.H.) sent “Abd Allah Ibn Mas‘iid (d.
32 A.H.), the sixth person to embrace Islam, as a tubtor to the
people of kufa. The approximate number of students who attenden
Ibn Mas‘id’s discourses were 4,000. Besides Ibn Mas‘iid, thare
were other illustrious companions of the Frophet who resided in
Fufa, prominent among them being Abd Misd al-~ Ash‘ari (d. 30

A.H.Y, Salm3n al-Farsi (d.33 A.H.},'AmmEr b. Yisir (d.37 A.H.) .
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Huzaifa b. Yam&n (d.35 A.H.) and S‘ad b. Abl Waggds (d.55 A.H.).
Therefore, on one Dccasion-referr;ng to kufa, ‘Al7 b. Ab  TAalib
{(doe . 40 A.H.), the AFourth Caliph of Islam remarked, “The
companioﬁs of Ibn Mas‘idid are the lanterns of this Umma (muslim
community) " ,24 Since the famous traditionists were stationed in
Kufa, Bukhiri said that he cannot even count how often he
accompanied the traditionists to KEufa and Baghdad.?®® That Kufa
was a major centre of learning and contained many scholars is
evidenced from the fact that Tirmidhi reported traditions from
forty-two Eufan teachers. More teachers from Kufa were reported

by him than from any other town.=#

Baghdad was also considered as a major centre of learning.

A.J. Wensinck has mentioned that Ahmad b. Hanbal (d.241 A.H.) was

T~

Tirmidhi‘s teacher.®" According to the most reliable sources,®®
Tirmidhi never went to Baghdad and did not attend any lectures of
Ahmad b. Hanbal. Furthermore, Tirmidhi, whenever narrating <
Sanad wherein the name of Ahmad b. Hanbal is mentioned, always
names a transmitter between himselt and Ahmad b. Hanbal, that iz,
Tirmidhi never directly narrated from Ahmad b. Hanbal anywhere in

the J8&mi‘. Hence, a meeting between the two was highly  im-

probable.

Another great centre of learning was Basra. The companions of
the Frophet who resided here, were fAnas b. Ma&lik (d.91 A.H.Y “&ho
Allah b. ‘Abbds (d. 68 A.H.)  and “Imrdn b. Husain (d. 32 A.H.).
During the time of Tirmidhi, Zayd b. Akhzam (d.237 A.H.) was tne

famous traditionist of Basra. He was the teacher of Bukihdcy,



Nasd’1, 'Abid. Dawid, Tirmiiﬁi and Ibn M&ja. Other famous
traditionists of Basra waré ‘Abb&s ‘Anbari (d.246 A.H.), Muhammad
b. Baghsh&r Bundd&r (d.232 A.H.), Ziyd&d b. Yahy& (d.254 A.H.),
Muhammad E. al-Muthanna (d. 252 A.H.) and Muhammad b. M amar
(d.250 A.H.). Each of the six canonical traditionists attended

the discourses of the abovementioned traditionists. =%

Tirmidhi’s native land Khurasan was also considered as an
intellectual capital. It was known as Madina al-Rij&1 - "The City
of Men", referring to the large number of traditionists who

resided there.>°
The Academic Career of Tirmidhi

Tirmidhi began his studies of Hadith in Khurasan at the age of
éixteen,3‘ and from the year 233 A.H. he travelled widely, 1in
pursuit of learning Hadith, to Hijiz, Kufa and Basra.®2 Tirmidhi
heard Hadith from the following most eminert traditionists,
Qutaiba b. Sa‘id (d. 240 Aa.H.), Bukhdri (d.256 A.H.), Muslim (.

261 A.H.)Y and Abl Dawid (d.275 A.H.) L3S

Bukhdri‘'s extreme regard for Tirmidhi is evidenced in nis
statement, "I have benefitted more Ffrom you than you hava
benefitted from me".3% The high respect in which Tirmidhi was
held, is evident by the fact that Bukhdri received a few *ra-—
ditions from him.=® Tirmidhl narrated one tradition from Muslim
in the "Chapter on Fasting" 1in his Jami‘.>e Tirmidhy also
received a tradition from ADT DaEwid, which is in the “Chapter on

Hagiology" in his J3mi‘.=7



- -Bukh&ri’s influence on Tirmidhi is apparent in the field of

Jurisprudence in that he (Tirmidhi), generally abstained from

mentioning Abd Hanifa’'s (d.130

used by Bukh&ri

in his

A.H.) name. This procedure was

§;Q£Q.3ﬂ Furthermore, Tirmidhi used

Bukhdri’‘s Kitdb al-Tarikh as a source and standard for mentioning

the discrepancies in

mitters.

Tir-midhiy in a

the text

af the traditions or the trans—

personal statement lavished great praise

upon Bukhdrt by declaring him as being the most learned person in

Irag or Khurasan in the science of discrepancies of Hadith.=®

Tirmidhi‘s debt to Bukhd@ri is evidenced by his mentioning

Bukhdri‘s name 114 times in his J&8mi‘, specifically:*®
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Cleanliness
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Fasting

Filgrimage

Frayer for the Deceased
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Fenal Law
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Thriceuin'the Chapter on Oaths and Vows

Twice in the Chapter on Eaﬁing

Once in the Chapter on Drinking

Once in the Chapter on Fiety

Once in the Chapter on Calamities

Thrice in the Chapter on Faradise

6ﬁce inqthe Chapfer on Hell

Thrice in the Chapteﬁ on Virtues of the Qur’8n
Thrice in the Chapter on Supplications

Twice in the Chapter on Hagiology

fiﬁhigﬁi had’a large number of disciples. The famous among them
were: Al~Haytham b. Kulayb al-ShEshi (d.335 A.H.), Abi al-‘Abbas
ai—Maﬂbii Muhammad b. Ahmad (d.34& A.H.) and Nasd’i (d. 304
A.H.) .22

Al-Haytham is the transmitter of Tirmidhi’s Bhamd‘il. Abi  al-
‘Abbas al-Mahbibi is the most famous and reliable transmitter of
the Jami'* as will be explained in chapter two. Nasd’'y, is tho
only one amongst the six canonical traditionists who attended fthe

lectures of Tirmidhi.*®=

There is a dispute over the- school of jurisprudence to  which
Tirmidhi belonged. Anwar kKashmiri (d. 1353 A.H.), = commentaior
on the J&mi‘, considers him a Shafi*i Jjurist, for he concurred
with‘§Q§§i;? on a number of issues. §Shah Wali® Alldh (d.11E0
A.H.), Ashraf ‘AlT Thanwi (d.1362 A.H.) and Mubdrakfiri (d.1357
A.H.} are of the ocpinion that he was an independent jurist.s®

This second opinion 1s pretfterred as Tirmidhi states in ssveral
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places, "the practice on this is according to Shafi'i and our
companions"” (the chapter on whoever performs a rak‘*ah (unit) of
*Asr (late afternoon prayer) before sun set).?** He also

criticized Sh&+ity in the ”chapter on cooling the noon prayer™.4s

This proves that he was an independent jurist.

The Writings of Tirmidhi

The biographers have mentioned the Jfollowing works that were
written by Tirmidhij Al-J38mi‘*, Tawdrikh, Al-‘Ilal, Al-‘Ilal al-
Kabir, Sham&’il, Al-Asm3d wa—al-Kund, Al-3th3r Al-Mauqgifa, Tasmivya
Ashdb Rasdl All8&h and Al-Zuhd. According to ‘Uthma3ni and other
authorities, only the Sham3’il, Al-‘Ilal, Al-Jami‘' and Tasmiya
Agﬂ?b Ras{l All8h are extant, the other works having perished.*®

A discussion on the works that are available follows:
Shamd@‘il (character)

It consists of 400 Ah&dith and has fifty-six sub-books. This is a
collection of Ah3dith concerning the person and character of the
Prophet.*” The Shamd’il is generally printed as an appendix 22
the J8mi' of Tirmidhi in India and Fakistan. In 1985 an abridge-
ment of the Shamd’il was undertaken by Muhammad Ndsir al-Din al-
Alban: and published in Jordan, in which he omitted the chains of
transmission by only mentioning the final transmitter. Frofessor
M. H. F. Guraishi translated the Sham&’il of Tirmidhi into

English, which was published in 1980 in India.

)
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Al—-*Ilal (defects)

Tﬁis'book is‘ a qiECQSSiDHV of ‘complicated discrepancies and
Qeakne;éés'o¥ égﬁdagg. Tirmidhi was one of the few scholars who
Q%;ﬁaﬁ ypert in this branch of Hadith Sciences.“® The ‘Ilal is
added as an appendix to the Jadmi®* in India, Fakistan and the
Arab Stateé. Recently, in 1985 a commentary on the ‘Ilal of
Tirmigﬁi by 1Ibn Rajab Hanbali (d.793 A.H.) was published in

Beirut.
Tasmiya Ashdb Rasil Alldh (names of the Frophet’s companions)

In his Tasmiya, Tirmidhi arranged those names of the Frophet 'z

" companions he was familiar with in an alphabetical order. It was

published in 19846 by the Institute for Cultural Books in Beirut.
Al—-Jd8mi* (consisting of eight topics)

The Ja@mi‘ is Tirmidhi’s magnum opus. Ocrasionally it is calleo
Al-J8mi ‘' al-Kabir4® or Sunan al-Tirmidhif. He began compiling it
after the year 250 A.H. and completed it on the 10 Dhu-al-Hijja
270 A.H. It contains 3,936 Ahadith, and has been divided into
fi%ty chapters.®® It is also classified as a Sunan, which implios
that the book has been chapterised according to legal chapters.
such as Purification, Frayer, Fpor-due and Fasting, narrated on
the authority of the Frophet, while the gpinions of the

companions are usually not mentioned.



Tirmidhi’s method was that of placing the heading first, then
mentioning one or two Agadigh which were related to the heading.
These Ah8dith are followed by his opinion as to the status of the
Hadith. Sﬁbsequently, he mentions the opinions of the different
jurists. He also indicates if there were other narrations
transmitted by other companions on the same subject.®! Hig
principal aim was to ﬁiscusa the legal opinions of early jurists.
Tirmidhi mostly mentioned those Ahadith which the jurists used as
the basis for their legal decisions and he mentioned which school
used which tradition/s. Hence this bool became an  important
source Ffor the different view-points of the various legal
schools. The J3mit thus bears the distinction of being one of the
oldest ﬁexts dealing with the difference of opinion amongst tho
various jurisprudential schools.®2 Although Shafi'i (b. 150-d.
204 A.H.) wrote his Kitab al-Umm before Tirmidhi‘s J8mi‘, the
Kit3bh al-Umm is less comprehensive and rarely authentic 1in

comparison to the Jami' of Tirmidhi.=>

The Relationship of Al-Jda8mi' to the Other Five Canonical Works of
Hadith

It is an accepted fact that certain Hadith books wersz already 10
existence when Tirmidhiy decidéd to compile his J8mi' such as, thaz
compilations of Abid Dawid Tay&lsi (d.203 A.H.) and Ahmad L.
Hanbal (d. 241 A.H.) These compilations consisted of authentic

and weak Ah8dith. Thereafter, Bukhari (d.206 A.H.) compiled nis

i+
-* 1
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Sahih and omitted the traditions that were wealbk or doubbfu
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his opinion. His main aim was to derive laws from the Ahadith,



whereas Muslim’s (d.261 A.H.Y main aim was to mention the
different chains of narrétors on a particular subject. By
comparison, the aim of Masd&'17 (d.303 A.H.) was to mention the
discrepancies of a Hadith and Abii  Dawid (d.275 A.H.) compiled a
work which subsequently became the basis for the jurists. Ibn
Maja (d.273 A.H.) compiled a work that dealt almost entirely with
legal traditions and was lenient in the criticism of the doubtful
traditions. Tirmidhi (d.279 A.H.) combined the stylas of Bukhdri,
Muslim, AbT DEwid and Nasd&’7, by mentioning the discrepancies
regarding the transmitters or the text of the Hadith, the various

nérﬁaﬁors, and making his collection a basis for the jurists.®*
The Special Characteristics of Al-J&mi‘

i. It is a Sunan and a Jami'."==

2. Only eighty—-three traditions are repeated, whilst two of the
chapters are particularly extensive, namely, Hagiology ane
Exegesis of the Qur'3n; which are lacking 1in the other Sunan,
namely, AbG D8wid, Ibn M&ja and Nasg’'i.=e

3. Usually Tirmidhi omits the major porticn of the Hadith anao

mentions only that part which 1is relevant to the heading.

fin}

Tirmidhi‘s abridgement of the Hadith to agree with the head:in
does not remove it from 1its context, since he mentions the
Jurisprudential ruling which is contained in the Hadith.=7

4. The Fformat and headings are simple and can be easily
memnorised. This is important as memorizing s a traditiaonal Form

of learning among Musliims.™®



9. Tirmidhyi, after mentioning a Hadith, classifies it, that is,
whether it is a sound, good‘or weak tradition.=?

4. He specifies. the narrator’‘s names, for example, if the
narrator ‘s kunya was mentioned, he would then mention the proper
name or vice-versa.®®

7. Generally the number of transmitters between Tirmidhi and the
Prophet range from four to ten, however there is one such Hadith
where the number of transmitters are only three (Thuld@thi).«:?

This tradition will be mentioned in chapter five.
Conclusion

‘ Tiﬁmiggi died in Buigh on the 13 Rajab 279 A.H. at the age of
seventy. *? That Tirmidhi was considered by the scholars to be
Bukh&ri’s successor is distinct in the words of the traditionist
‘Umar b. ‘Alag, "When Bukhdri died he left no one in Khurasan who

compared with Tirmidghi in knowledge, memory, piaty andd

asceticism".*™

Tirmidhi’s Ja8mi' is an important collection of Hadith. A few
statements of eminent scholars of Hadith regarding the worith of
his collection are mentioned. Tirmidhi said that he compiled tnis
book and presented it to the learned of Hijdz, Irag and khurasan,
and they were pleased with it, and whosoever has this book in hicg
Home, it is as though he has the Frophet speaking to him thera. o4
‘*Abd All&h b. Muhammad al-fAnsari (d.481 A.H.), the Shaikh- al-
Islam (teacher) of Herdt,®® is reported to nave said that, in his

¢

opinion Tirmidhi‘s Jda8mi' is wmore beneficial than Bulbndry ang

Muslim’s collections, since their zompilations are for  the
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scholars, whereas Tirmidhi’s J8mi‘ is for both the scholars and
the laity.®*® Baijiri, the ‘author’of Tawdih (a famous work on
gﬁa#iir jurisprudence), said that, the J&mi* is sufficient for
the independent jurist and liberates a follower of a particular

school of Jjurisprudence.*®”

From the biography of Tirmidhi, which has been discussed, the
spotlight falls on his magnum opus, the J8mi', and chapter two ig

devoted to Tirmidhi’'s great work.
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Chapter Two

I3 »

The Various Texts, Manuscripts and Commentaries of Al-J3mi®
Tirmidhi‘s Aim in Compiling the J&mi‘

The reason for compiling the J3mi' as stated by Tirmidhi was the
gncouragement he received From the scholars to mention the
various verdicts of the Jjurists as well as the discrepancies of
the traditions., Initially he did not embark on this venture, but
later fulfilled this task with the hope of benefitting the

- people.?

Tirmidhi says that every tradition mentioned in the Jami* is
utilised by the jurists except for two traditions; The first one
waé reported on the authority of ‘Abd Alldh Ibn “Abbis (d.48
A.H.), who was a cousin of the Fraophet, that the Frophet combined
the’gphr (afternoon prayer) and ‘Asr (late atternoon) prayer and
the Maghrib (sunset) and ‘Ish8 (night prayer) prayer, in Madina,
aven though there was no cause far fear, no Jjourney to wundertalz
or no inclement weather to contend with., The second tradition was
narrated on the authority of Mu‘3wiya b. AbU Sufydn (d.&0  A.H.7,
founder of the Umayyid dynasty, that the Frophet said thab, 1+
aone drinks alcohol, then one éhould be whipped and if cne repeats

it the fourth time then one should be killed.=

The seven editions of Al-Jd8mi‘' that were available to the
present writer at the time of writing this thesis will be

mentioned hereunder. These editiong ars according to bt
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narration of Abid al—-‘*Abbé&s al—Manabi (d. 346 A.H.) whose version

of the J&mi‘* is the most reiiable gnd tamous.

1. The J3mi‘ edited by Muhammad N&sir al-Din al-Albdni,
editor of the Shamd‘il of Tirmidhi and Mishk3t al-Mas&bth, is in
three volumes and was published in Riyad in 1408 A.H. by the Arab
Bureau of Education for the Gul+f SBtates. This copy, printed on
high quality paper is devoid of printing errors and is freely
available in the Arab States. The editor hasz shortened the Sanad
by mentioning only the transmitter’'s names and has given his
personal classification of each tradition, not mentioning
Tirmidhi’s. The omission of Tirmidhi’'s classification 1s disad-
vantageous for any scientific analysis of the text, since it
leaves one totally at the mercy of Albdni’s classification. 1%
éhould be borne in mind that Alb&ni has named this copy of the
Jdami‘, Sahih Sunan Al-Tirmidhi, since his main purpose was to
compile all the sound traditions of Tirmidhi. Thus, all the tra-
ditions which were weak or suspect in Alb3ni’‘s opinion have boarn
omitted. Therefore the total number of traditions in  thisg
particular copy is only 3,101, a full 8535 traditions less than
the original text. The first volume has 388 pages including an
introduction, the second volume consists of 419 pages, while the

third volume has 470 pages including an index.

2. Another edition of the Ja&mi‘, printed on poor quality
paper, is in a single volume of 588 pages and was published in
Delhi, India by Kutub Khana Rashigiyya. The date of publication

is not mentioned. However, it is certain that this publicaticn
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was printed in this century. This copy is not devoid of printing
errors. It includes the §Q§h3’il and al-‘Ilal of Tirmidhi, and a
brief commentary of Mahmid al-Hasan (d.1339 A.H.) in the begin-
ning. A discussion on the principles of Hadith by ‘*Aly Jurjdni is

also‘ﬁncluded. This copy is freely available in India.

3. The J8mi‘* was published in one volume in Harachi by H.M.
Sa:id; and the date of publication is not mentioned. However, 1t
is certain that this text was printed in this century. It is
printed on mediocre quality paper and contains several printing
errors. It contains marginal Jommentaries on Al-J8mi' by Anwar
Kagﬂm?r? (d.1353 A.H.) and *AlY b. Sulaimdn Bajmawi al-MELikT
(d.1298 A.H.) and ends with the Shamd3’il and al-‘Ilal as
appendices. It also contains a brief commentary of Mahmid

’é1~ﬁasan in the beginning. This copy is freely available in

Pakistan.

4. Another edition of the Ja8mi‘, printed in one volume waszn
publlshed in Karachi by Mir Muhammad and the date of publication

is not menticoned. Like the above two publications it iz certain

]

that this one is also of the cuwrent century. This copy includes
the above mentioned discussion on the principlies of Hadith oy
‘Al Jurjdni. It begins withva brief commentary of Ashraf Al
Thanwi (d. 1362 A.H.) and also the treatises of Hazami (d. 584
A.H.) and Magdasi (d. 307 A.H.) entitled The Conditions of the
Imams (for the acceptance of Ah&dith). This copy 1is howsver
printed on poor quality paper and is inundated with printing

errors. It is freely available in Fakistan,



708, The J8mit, consisting of five volumes, was published in
Faisalabad, Pakistan by Qiyé al-Sunna. This text includes the
popular and widely used commentary compiled by A.R. Mub&rakfiri,
(d. 1353 A.H.) called Tuhfa al-Ahwadhi. Four volumes consists of
the text of Al-J&mi‘* and Mub3rakfiiri’‘’s commentary upon it. The
fifth volume contains a detailed exposition on the Science of
Hadith. This volume also contains a detailed discussion on
Tirmidh? and the J8mi'. It is printed on mediocre guality paper
and isi~freely available in Fakistan. Although the date of
publication is not mentioned, it is certain that this publication

was also issued in this century.

- b. Anocther edition of the Ja8mi', consisting of five volumes
was published by D&r al-Fikr in Beirut, 1983. The editor of the
first volume was ‘Abd al-Wahhdb ‘Abd al-lLatif. The second to
fifth volumes were edited by ‘Abd al-Rahmdn Muhammad ‘Uthman,
while the last volume includes the ‘Ilal of Tirmidhi. The
editor‘s only contribution in this edition was the I*‘rab
(declension). This publication is printed on high quality paper,
free from printing errors and is freely available in the Arab

States.

Ta The J8mi*, consisting 5% five volumes, was published by
DEr al-kutub al-‘Ilmiyya in Beirut. In spite of the.absence of
the date of publication, it is certain that this print was also
issued in this century. The first, second and fifth volumes were
edited by Ahmad Mubhammad Shakir (d.1377 A.H.) editor of Shafi i’z

{(d. 204 A.H.) al-Risdla; the third by Muhammad Fu’&d “Abd  al-



Baqi, compiler of the concordance of the @Qur’8n, and the fourth
by Kam&l Yisuf al-Hit. ThisAparticglar copy will be used for the
thesis, since it is the only one which corresponds with the
concordance of Hadith compiled by A.J. Wensinck, and because the
éditing of the entire J3mi' was done in a scholarly fashion, as
is evidenced by the retferences and footnotes found virtually on
every page. This publication is printed on high quality paper and
is freely available in the Arab States. Another distinction of
this publication is that CShakir has accommodated various other

texts of the Ja8mi' in the footnotes.
The Manuscripts of AL-J&mi‘
Mukht&r mentions the following manuscripts:

1. A manuscript written by Himid b. Muslim in 609 A.H. in &
single volume, begins with the "Chapter on Frayer +for the

Deceased", and concludes with the "Chapter on Hagiclogy".™

2. Muhammad b. Mahmid b. Hasan (d. 840 A.H.) possessed o

manuscript of the Jami' which was written in 792 A.H. 2

3, A manuscript which 1s in a single wvolume of two parts; +the
first written by ‘AlT b. Sayf in 77 A.H., and the second Hy

‘Umar b. ‘Abd al-Hamid in 377 A.H.S

‘4. The first part of Al-Jd&mi* was written by Ibn al-Jawzi (d.

S97 A.H.)Y in 536 A.H.~ .

S. A manuscript, which was transcribed by Ibn Hajar (d.23C

AH LT
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6. YAbd: al ~Rahman b. Muhammad transcribed the second part of
the Jami‘ in 593 A.H.® |

Y
It is not known whether the abovementioned manuscripts were aver

published or preserved.

There are other manuscripts besides the abovementioned. For
example, Subhi Samirrd’%, the editor of Tirmidhi‘s ‘Ilal, relied
on thrée manuscﬁipts of the J8mi* AFor editing purposes.® The
first manuscript is extant in the library of Sultan Ahmad III in
Istanbul. This particular manuscript was read to Tirmidhi, and
rectifications in his own handwriting are to be found in several
places;'This manuscript was written by Ibn al-lLahhdm. The second
manuscript is in Al-Z3hiriyya Library in Damascus. It was written
by Muhammad b. Abd Bakr b. ‘Abd al-Rahmdn b. Zuraig and consizts
of 102 pages. However, certain chapters of the J8mi‘' are missing
from this manuscript. The third manuscript was written by
Muhammad b. Muhammad b. Muhammad b. Husain al-Maliki and was
completed in Makka in 899 A.H. It consists of 136 pages and i3
extanﬁ in the Egyptian Library. However, certain chapters of the

J8mi* are also missing from this manuscript.
An Abridged Version of Al-J&mi:®

Abl al-Fadl Muhammad T&j al-Din b. ‘Abd al-Muhsin had compiled a
Mujarrad (amitting the repeated +traditions) of the J8mi‘, which

is preserved in the Khudaiwiyya Library in Egypt.©



Thé.Cummentaries aof Al-J8mi‘
1. ‘Aridata al-Ahwadhi

This was written by Abd Bakr b. ‘al—‘Arabi (d. 546 A.H.), who was
a famous MEliky scholar. This commentary is from a theological

perspective and was published in Egypt in 1330 A.H. 1
2. @4t al-Mughtadhiy

This was compiled by Jal&l al-Din al-Suyiti (d. 211 A.H.) and was
published in India in 1299 A.H. =

3. Tuhfa al-Ahwadhi

This was written by ‘Abd al-Rahmdn al-Mub3rakfiri (d. 1353 A.H.),
in five "volumes and is an exhaustive study. He discusses the
Sanad in detail and also comments from a theological per;pective.
The author in his approach has been critical of the Hanafi school
of jurisprudence.®™ This commentary has been reprinted several

times‘in FPakistan and the Arab States.
4. Al-Kaukab al-Durri

This commentary is a collection of lectures delivered by Rashid
Ahmad Gangohi (d.1323 A.H.) aﬁd compiled by his student, Muhamma:l
Yaﬁyﬁ'(d.1334 A.H.) . Thereafter Muhammad Zakariyy& (d. 1401 A.H.)
added his notes and it was published +or the first time in India
in 1354 A.H. This commentary and the following two are pro-

Hanafi (one of the four schools of Jurisprudenca), dus to the



. Hanafi proofs being given preference in comparison with those of

other legal schools.?**®
9. -‘Al—-‘Arf al-Shadhi

fhéSETWEPE the discourses delivered by Anwar Kashmiri (d. 1353
é.H;)Aaﬁd was compiled by his student, Jirdgh Muhammad. It was
ﬁublisﬁed in Deoband, India, and the date of publication is un-
known. It contains several printing errors sinceg no proof reading

was done. *S
4. Ma‘*8rif al-Sunan

This commentary was compiled by Muhammad Yisuf Binnawri  (d.1397
A}H.) in six volumes and is incomplete, ending with the chaptar
on.pilgrimage, but nonetheless is considered to be an outstanding
work on Hadfth. It was published by H.M. Sa‘id in Karachi, in

1394 A.H.1e
7. Al-‘Arf al-Shadhi ‘ald Jami‘' al-Tirmidhi

This commentary was compiled by Sirdj al-Din “Umar al-Balginig
(d.80% A.H.).*7 It is unknown whether this commentary was avar

printed.



8. Al-Im&m al-Tirmidhi Wa-Takhrij Kit3b al-Tah&ra Min J3mi‘ihi

This commentary by Muhammad Habib Alld&h Mukht&r was done as a
doctoral thesis in the University of Karachi. It was published in
1985 consisting of a single volume. In it he presents a pear-
spective by different traditionists on the comparative deductions

.of Ah8dith relating to cleanliness.

?. Dars Tirmidh?

These are the lectures of Muhammad . Tagi ‘Uthm@&ni, whose com-
mentary is printed in the Urdu language in  two volumes, which
were published in 1983. He deals with many contemporary problemsz

which the scholars of the past did not encounter.

10. Al-Im&m al-Tirmidhi Wa—al-Muw8zana Bayna J3&8mi‘ihi Wa-Bayna

al-Sahihayn

This is a doctoral thesis, comparing Tirmidhi’'s J&mi‘ to Bukhdri
and Muslim’: collections of Hadith. This thesis was written by
Niir al-Din ‘Itar in 1964 at the Al-Azhar University. It was

published for the first time in Cairo in 1970,
11. Sharah Ibn Hajar

Ibn Hajar (d. B3Z A.H.) states in the chapter on standing and
urinating from his Fath al-B3rf (commentary on Sahih Bukhdr1i!
that he had alsoc written a commentary on the Ja8mi‘. Unfortunately

this ccmmehtary has perished.:®



12. Sharah Ibn Sayyid al—-Nas

Ibn Hajar states that, Ibn Sayyid al-N&s (d. 734 A.H.) began
writing a detailed commentary on the J&mi‘ and completead
abproximately ten volumes before he died. This commentary was

never published.?®*®
13. Sharah Ibn al-Mulagqan

This commentary was written by Sirdj al-Din Ibn al-Mulagqgan (d.
804 A.H.). He only commented on those treditions of the J8mi®
that were not found in Sahih Bukh&ri, Sahth Muslim or Sunan Abd

D8wld.=° It is unknown whether this commentary was ever printed.

14. Naf‘'u @Gt al-Mughtadh?

This commentary was written by ‘*Ali b. Sulaimdn al-Maliki (4.
298 AH.)Y. It was printed by the Nizami Fress of India in 13064
A.H.=1

15. A commentary in 20 volumes was written by Zayn al-Din ‘Abd
al-Rahmd&n b. Ahmad b. al-Magqib. This commentary was burnt in one

of the civil wars, the date of which is unhknown.=2=

16. A commentary by 5iradaj Ahmad b. Mugamhad al~-F&rigi is avaii-
able in the Persian language and was published in India in  ths

year 1299 A.H.=23
The Narrators of Al-Jddmi®

According to Robson, the chains of transmission from Tirmidhi are

comparatively few in number, which seems strange in view of the
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‘ relative.importance of the work; yet it is possible to suggest an

gélanation. Although the J8mi‘ has for long been held in honour,
fﬁiswﬁés nﬁt always so. At first it did not seem ta have recom-
me?ded itéel%, and it was only in the siuxth century A.H. that it
waé’QCcepted as one of the canonical books on Hadith. Sahih
Buﬁg&f?, Sahih Muslim, Sunan AbG D38wid and Sunan Nas8’i all
réceived acceptance before Tirmidhi‘s J&8mi' and they all have
several transmitters whose versions were handed through various
;rénsmissions. It is therefore reasonable to infer that, since
the importance of Tirmiggi‘s work was not sufficiently realized

for some time, there was a lack of interest in transmitting it.=4

_ A number of persons transmitted traditions from Tirmidhi.
Sam‘ani mentions the following seven: Muhammad b. Sahl al--
Ghazz&l, Yaqz b. Muhammad al-Dihqg&n, Abi al-Nasr al-Rashadi (d.
290 A.H.), AbG ‘AlT b. al-Harb, Hammd&d b. Sh3kir al-Nasafi (d.
290 A.H.), AbO al-‘Abb&s al-Mahbibir (d. 346 A.H.) and Al-Haytham
b. Kulaib al-Shashi (d.335 A.H.). It is not clear whether all
those mentioned transmitted the whole of the J8mi', as 1t 13
merely said that they transmitted from Tirmidhy, without any
elucidation as to the extent of their transmission.=®" A

discussion on four selected narrsators follows:
Mahbdbi ‘s Version

His name was Abi al-‘Abbas Muhammad b. Ahmad b. Mahbib b. Fudall
al-Marwazi al-Mahbibi (d. 346 A.H.) and his method of hearing tha
Jd8mi' is not specified, but Ibn HKhair states that the J8mi* was

recited to Tirmidhi while Mahbibi was listening.=®«
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Abi Hamid’s Version

Abi Hamid Ahmad b. ‘Abd All13h b. Dawid al-Marwazi, the merchant,
is one of the recognized transmitters From Tirmidhi, but no
details are mentioned about him in the biographical dig—

tionaries.="
Ab4d Dharr ‘s Version

AbT Dharr Muhammad b. Ibranim b. Muhammad al—-Tirmidnid is not
mentioned among the transmitters of the J8mi' by Sam‘dni, VYagib,

Dhahabi or Ibn Hajar, but Ibn Ehair mentions one chain  fhrougn

him.=®
Qattdn’s Version

Abid Muhammad al~-Hasan b. Ibrdhim al-RDattin like Abd Dharr i
A i Pty ] 1711 ]

not mentioned among the transmitters from Tirmidhi, and theras 15

no information available on him either; however, Iobn thaue

mentions one chain through him. =
Conclusion

When one examines these chains of transmissions, very fow
questions arise regarding the possibil:ifty of these men trano-
mitting from those whom they guots, howaver, 1t is surprisicng oo
find that Mahbubi, whose version is uszd at the present tinwg,

should have died in 346 A.H: whereas Tirmidhi died in 275 &,
e

According to Robson, Mahbibi’s date of birth is unknown. Although

there is nothing inherently impossible in his having heara Lo



J8mi* From Tirmidhi, it is strange that the surviving text should

come from one 3o much younger than the author. e

According to Shakir, Mahbibi died in 346 A.H. when he was
ninety-seven years old.™' Hence, when Tirmidhi died Mahbibi was

thirty years old. Thus Robson’‘s astonishment is not justified,

The preceding treatiss Qn~the variqug texts, manuscripts and
commentaries of AlL-J38mi‘ raeveals, %mongﬁt other things, a strong
point of difference between Tirmidhi and other traditionists on
the conditions for the acceptance of Ah&dith. The uniquenaess  of
Tirmidhi’s conditions +for the acceptance of Ah3dith is the

subject of chapter three.
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Chapter Three

Tirmidhi‘s Conditions For the Acceptance of a Hadith in

Comparison With those of Other Traditionists

Alldh says, "He it is Who hath sent among the unlettered ones a
messenger of their own, to recite unto them His revelations and
to make them grow, and to teach them the Scripturs and  Wisdom,
though heretofore they were indeed in error manifest". (Qur3n
62: 2 The +our—told objective of the apostleship of Frophet
Muhammad, specified by the Gur’3n, comprisss (a) recital of
Divine Revelations, (b)) purification of the people from all moral
and spiritual Filth, () teaching of the scripture, and (d)

teaching of wisdom.?
Need for Traditions

History of religion is a witness to the fact that injunctions and
commandments are not sufticient in themselves to make peopre
comply to these commands. Thesa commandments do oot croate  ths
right conditions and atmosphere conducive to moral beshaviour of
the people. For example, the command to establish praver, doos
not produce the mental awaraness and conditions necessary far the
preservation of its form. The act of praysr reguires rules  and
formalities to .render it effective and meritorious, thus the

Bur ‘8n=® has prescribed cleanliness and ablution for prayer.®

Those who have studied the life of the Frophet are awars that
the exhortations of the Frophet coupled with his personal enample

have exerted such an influence, that prayer has becoms thse most



efticacious instrument of self-purification. Likewise, the merits
attached to ablution, its ‘performance and intention, the eti-
quettes of entering the mosgue, the blessings of the call to
praver, the reward of keeping the rows straight and many more
acts make the prayer a superb and solemn means of inculcating an
awareness of Alldh in ones heart. The same will apply to every
other act of worship like fasting, payment of poor—due and pil-
grimage to Makka. It will be difficult to wvisuwualize how these
devotional exercises would be able to retain their effectiveness
to stir the feeling of reverence, piety and eagerness for at-
taining divine conciousness, if the svents of the Frophets life,
his sayings and agtions were not preserved. Religion is not a
compendium of legal edicts, nor can any faith retain its warmth
of feelings without presenting living examples of its teachings

which infuse life-blood into its adherents.”?
The Reliability of the Traditions

Alldh states in the Qur’dn, "Lo! We, asven We, reveal the Reminder
(dhikr), and lo! We verily are its Guardian®. (15:%2) In this
verse the word Reminder (dhikr) refers to the Gur’3n and the
Hadith,™ which is wah? khafti (hidden revelation).® Thus, whatever
was expounded by the Frophet 'is Divine Revelation. The Rur’38n
bears witness to this fact: "Nor doth he speak of (his own)
desire. It is naught save an inspiration that is inspired®. (532
3—-4) These verses were revealed to counter the three allegations

made by the Quraish of Makla against the Frophet:



1. He was 'going astray either through the defect of in-
telligence or through carelessness.

2 He was being misled or deceived by ®vil spirits or was
possessed by an avil spifit.

3. He was speaking out of his whim or impulse, o~ from a

selfish desire to impress his own personality.

This confirms that the Frophet received direct inspiration from
Al11&8h which guided all his thoughts and actions. The real import
of the above verses i that it shows the significance of the
Hadith and the Sunna in the interpretation of the entire message
of the Qur’8n.™ This proves that All3h‘s promise to safe-guard
‘the Reminder (dhikr) is applicable to both the Qur’8n and Hadith,

since bath are Divinely inspired.
Methods to Determine the Reliability of the Traditions

According to the traditionists, a Hadith can only be considered
reliable when its Sanad offers an unbroken series of credible and
veracious authorities to the Prophet. The critical investigation
of the Sanad had caused the Muslim scholars to make thorough re-—
search. They endeavoured not only to ascertain the names and
circumstances of the rarrators in order to investigate where and
when they lived, and which of them had been personally acquainted
with the other, but also to test their reliability, truthfulness
and accuracy in transmitting the texts, to make certain which of

1ad
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them were reliable. This criticism of the narrators was  ©a
"disparaging and authentication". The "knowledge of the men® was

considered indispensible for every student of Hadith, therarors



all the commentaries on the collections of tradition contain more
or less copious details concerning the narrators. Special works
are also devoted to this subject, among them many of thes so-
called Iabaqat works (that is biographiss arranged in categories

of various scholars:.®

Gradually six collections, which were compiled in the thirerd
century of Islam succeeded in gaining such general approval that
later generations, tacitly accepted them as the sin  Canonical
Dolléctions (8ihah Sitta). They ares: Sahth Bukh3ri, Sahth
Musliﬁ, Sunan Abd DAwidd, Sunan Nas§’1, J3mi® Tirmiggi and Sunan

Ibn M3ja.”®

In preparing their collections, these traditionists obviously
used a critical technique of selection to decide what they woula
include and what they would reject. Their purpose was to assembleo
a corpus of traditions which would serve as a code of life for
Muslims, so their primary interest was in selschting such  tra-
ditions that would give clear guidance concerning what PMosliim
belief and practice should be, which things were permissible  and

approved, and which were not.*

In their attempt to set up tests of authenticity which woulc
vclude unauthentic material, these traditionisits chose the Isn3d
(chains of transmitters) as the festing point and worbked out an
elaborate system for testing the trustworthiness of these
"chains® and of the individuals who formed the links therein, so
that a Isn8d could be labelled ‘Texcellent®, ‘“good?®, “ftair®,

"weak" and the fradition itself rated accordingly.®?



T The primary aim of the reporters was to establish unerring
authority for laws and cﬁstoms;, thus the narrators devoted
scrupul ous attentiﬁn to the Isndd.?*#® Ibn Sirin (d.110 A.H.Y, the
famous inﬁérpretor af dreams; salid that the traditionists did not
ésk about the Isndd, but did so when civil war broke out, and
those men who adhersed to the Sunna, their traditions were ac—
cepted and those who were innovators, their traditions were
rejectad. *® ‘Abd Alld&h b. Mubdrak (d.181 A.H.}, a student of Abi
Hanifa (d. 130 A.H.), was very outspoken as regards the im-
bortance of the chains of narrators, and this is evidenced in the
following statement by him, "The chains of narrators according to
me are part of religion. If there were no chains of reporters,
anybody would say whatever he liked and about whomsoever he
wished". Ahmad Abd Wahb throws more light on the extent to which
‘Abd Alléh b. Mubdrak regarded the Isndd by saying that he (*Abd
Alldh b. Mubdralk) would consider committing highway robbery

rather than narrating from a narrator accused of lying. 4

Thus, there came into existence the science of criticism on
Hadfth relating to the Isnd3d and Matn (text). The following is =&

summary of the principles of criticism of the Isndd:*™

1. All the traditions must be traced to their original reporter
through a chain of transmitters. These transmitters must bse  of

axcellent character, truthful and have a good retentive mamory.

2. Every tradition which reports an svent that ocourred fra-

quently in the presence of a large number of pecople, must have
a

originally been reported by several narrators.



As far as the Matn is concerned, the Following principles of

criticism of Hadith are laid down: e

I.” The Hadith should not be  contrary to the text or the teach-
ings of the Qur’3n or the accepted basic principles of Islam.

2e  The ﬂ;digﬂrahculd not be against the dictates, reasons or
laws of nature and common experiénce.

3. The Hadith should not be contrary td the traditions which have
already been accepted by the authorities as reliable and au-
thentic.

4. A Hadith which profusely extols any tribe, place or persons
should be generally rejected.

S. A Hadith that contains the dates and minute details of future
events should be rejected.

é; Avﬁgdigﬂ that contains some remarbks of the FProphet which are
not in keeping with the Islamic belief of FProphethood or the

position of the Frophet, should also be rejected.

According to the overwhelming majority of the traditiaor-

—

ists,*™ the rank of the six canonical works are as follows: (1)
Sahth Bukh&ri (2) Sahih Muslim (3) Sunan Abid D&wid (4 Sunan
Nasd’i (5) Ja8mi‘ Tirmidhi (6) Sunan Ibn M3ja. The relative
status of the canonical worké on Hadith are determined by the
conditions laid down by each traditionist in his method of
compiling Ah&dith.*® Thers is unanimiiy among the traditionists
that every reporter must be a Muslim, sanc and a Jjust person.
Together with the above gualities a reporter must not be one  who

commits major sins nor should he be persistant on minor sins.



. Subsequently, there is a difference of opinion among the
traditionists as to what the conditions will be to accept a

Hadfth. %
Bukh8ri‘s Conditions

Though Bubkh&ri (b. 194-d. 256 A.H.) in his magnum opus of Hadith
literature, the Sahih Bukhdri, does not mention any special con-
ditions foﬁ the acceptance of reﬁorters ar  traditions, later
scholars such as, Hi&zami (d.584 A.H.) and Maqgdasi (d.507 A.H.) in
their treatises under the title of \§Eprﬁg al—-A’imma (Conditions
of the Imams) have deduced such conditions that were strictly
followed by Bukhiri and tﬁe other traditionists in their col-
lections.®® According to  them, Bugﬁari has maintained the

following conditions:

1. All the reporters, beginning from the teacher/s of Bukhdri to
the companions of the Frophet, should be reliable and hrustworthy
to the highest degree. Their reliability should also be agrased

upon by the traditionists.

2. Bukhdri has given prefterence to the reporter

[H]

of highar ranks

M

among the students of any particular teacher. For example, the
students of Zuhri (d.124 A.H.a are classified into five cate-
goriesAaccording to their credibility and long association  with
their teacher. It becomes apparent by a perusal of Sahth Bukh3r?
that he mostly reported from the narrators in the first category.

He accepted the reports of the second and third categories as



weell, but only as Mut@ba‘a (anotations) and not in the actual

text.

3. Bukh3ri followed his teacher, Ibn al-Madini (d.234 A.H.) in
accepting a narrator reporting by usage of the particle ‘an

(from), if it was proven that the student had met the teacher.
4. BukhSri does not accept a Hadith with a discontinued Sanad.=®?

5. Earlier traditionists, from among the Kufans in particular,
differ about the validity of a Hadith reported by a boy who has
not reached the age of maturity. Bukbhdri presents his opinion by
quoting Ah&8dith reported by young companions such as ‘Abd  AllE&n
b. ‘Abbas (d. 68 A.H.) and ‘Abd All&h b. ‘Umar (d. T3 A.H.), un-
der the heading, "When a c<child comprehends what he hears, his

reporting will be valid".#=
The Conditions of Muslim

Muslim’s collection of Hadith is known as Sahfh Muslim. He
compiled more than twenty-four books related to Hadith. The
principles followed by him in his collection demonstrate his
method of discussing Hadith. Some of these principles ara
discussed by him in his preface to Sahih Muslim which are as

follows:=2=

1. Unlike Bukhdri, he has given consideration to the distinction
between Haddathan3 {(tzacher read to us) and Akhbarand (student
read to us) following the footsteps of the earlier tradi-

tionists.=4



2. He accepts a narration ccnveyéd by the usage of ‘an (from),
if the reporter is proved to be the contemporary of the one from
whom he is reporting, unlike Bukhdri who, as already mentioned,

requires the meeting of both‘persons as well.=®

3. Muslim has classified the reporters in the +ollowing three
dategories:

a) Those with a high standard of memory and credibility.

b) Those who are less renowned than the first group in as far
as the two qualities of memory and credibility are
Cancerned.

c) Reporters accused of lying and being rejected by most of the

traditionists.

Muslim confirmed that he gave preference to the reporters in the
first category and seldom opted for those in the second. As  for

the third category he did not concern himself with them.=e

4, Muslim said about his collection: "I have only mentioned
those Ah&dith on which the consensus of the traditionists was
obtained". A general consensus 1s not msant here, but rather ithat
of eminent traditionists like Ahmad b. Hanbal, Ibn Ma‘in, ‘Uthman
b. Abfi Shaiba and Sa‘id b. Mansir al-Khuwdsdni as explained by

Balgini. =7
Conditions of AbG D3wid

Abii D8wiid’s collection of Hadith is known as Sunan AbI-Dawiad. He
compiled twenty-one books related to Hadith and preferred those

Ahddith which were supported by the practical example of fns

— él —



companions of the Frophet.2® Ag for the contradictory Ah8dith, he
states under . the heading bf *Meat acquired by hunting for a
pilgrim’y "I+ there are two contradictory reports +From the
FPraphet, an investigation éhould be made to know what his
companions have adopted“.zg He wrote in his letter to the people
of Makka: "I have disclosed wherever there was too much weakness
in regard to any tradition in my cmllection. But if I happen to
leave a Hadith without any comment, it should be considered as
sound, albeit some of them‘ are more authentic than others®.
ﬂadign Mursal (the incomplete fraditions in the Sanad in which a
companion is omitted and a successor narrates from the Frophet)
has also been a matter of discussion among the traditionists. Abd
Dawiid states in his letter to the people of Makka: “"If a Musnad
Hadith (uninterrupted tradition) is not contrary to a Mursal or a
Musnad Hadith is not found, then the Mursal Hadith will ©be
accepted though it would not be considered as strong as a

Muttasil Hadith (uninterrupted chain)”.=e

The traditions in Sunan AbG D8wid are divided in three cate-
gories. The first category consists of those traditions that are
mentioned by Bukhdri and/or Muslim. The second type of traditions
are2 those which fulfil the conditions of Bukhdri or Muslim.* At
this juncture, it should be remembered that Bukh&ri said,®=® "I
only included in my book Sahih Bukh3ri authentic traditions, and
lett out many more authentic ones than these to avoid unnecessary
length", He had no intention of collecting all ths authentic
traditions. He only wanted to compile a manual of Hadith,

according to the wishes of his teacher Ishig b. Raheway (d. 238

..62...



A.H.), and his Ffunction is quite clear from the complete title of
his book Al-J&mi‘, al—Musnad, al-Sahih, al-Mukhtasar, Min ‘Umur
Rasidl All&h Wa-Sunanihi Wa-Ayydmihi. The word al-Mukhtasar
(epitome), itself explains that Bukhari did not attempt to
compile a comprehensive collection. Muslim said thats™ ‘he
condensed his Sahih from 300,000 Sahith Ah&dith. This proves that
there are many Ah&dith which are authentic in spite of their not

being mentioned in either Sahih Bukh3ri or Sahih Muslim.
Nasd3’i’s Conditions

Nasd’?’s collection of Hadith is known as al-Sunan al-Sughra or
al-Mujtab8. He compiled five books related to Hadith. The basic

criteria of Nasi’i to evaluate a tradition was as follows:=2

i. Whenever contradictory remarks are found about a reporter,
Nasd’1 accepts his wveracity until he ié sure  that all  the
traditionists have deserted him. What he meant by the consensus
of‘the traditionists on deserting a reporter may be understood in
the light df the foliowing explanation; The oritics among the
traditionists in each period are of two types: The dogmatic and
the lenient - for example, Shu‘ba (d.160 A.H.) and Sufydn Thawri
(d. 161 A.H.) respectively in - the first period; Yahyd al-Qaitdr
(d. 189 A.H.) and ‘abd al-Rahmd8n b. al-Mahdi (d.198 A.H.) 10 ihe
second period; Yahy& b. Ma‘in (d.233 A.H.) and Ahmad b. Hanbal
(d. 241 A.H.) in the third period. Nasd&’'% omitted a reporter if
he happened to be deserted by both the dogmatic and lenient ones
of that period.®™® Following this principle, Nasd’1 has omitted

some reporters who are otherwise accepted by both Bukh3ri  and



Muslim. But it does not imply that his collection is more
authentic than those of Buﬁhﬁri and Muslim, as is mentioned by

Ibn kKathir (d. 774 A.H.), the author of Al-Bid3ya wa-—al-Nih8ya.><*

2. Nas&’i, like Ahmad b. Hanbal declares a Hadith as Munkar
(rejecﬁed) if a reporter has téported something extra while other

reporters have not reported it from the same teacher.®7
Certain Conditions of Malik

Malik (d. 179 A.H.) forbids reporting from four types of people.

They are:=®

i. A man known for his stupidity.

2. - A man with certain personal motives and engaged in
propagating them.

3. An ascetic who does not know what he is narrating.

4, A man who speaks lies while reporting from the Frophet.

Conditions of Tirmidhi

Tirmidhi’s collection of Hadith is known as J&mi‘ al-Tirmidh?
or Sunan al-Tirmidhi. According to the commentators of the J8mi®

and ‘Ilal, Tirmidhi has maintained the following conditions:

1. The traditions of any narrator who persistently commits
errors in transmitting a Hadith or is considersd weak dus to his

unmindfulness or wealk memory, will not be cited in evidence.>™?

Z. It is not permissible to narrate a Hadith from persons who

fabricate traditions.=®®



3. The Ah&dith in the Jami' are divided in four categories. The
first category conzisté of those Ah3dith which fulfil the
conditions of Bukh&ri and/or Muslim. The second category consists
of those Ah3dith which comply‘with the conditions of Abil Dawid or
Nas&’i. The third category are those Ah3dith that have certain
discrepancies either in thE text or Sanad. The fourth type of
traditidns are those mentioned by Tirmidhy, in spite of their

weakness, as some jurists relied on them.4?

Tirmidhi was the only one amongst the six canonical tre-
ditionists, who quotes Ah8dith from.the fourth category unhe-
Sitatingiy, whilst Abi Dawidd also guotes from the fourth category
but confines himself\ to the famous reporters of this category.
The reporters who belong to the fourtﬁ category are persons who

are truthful but have the tendency to speculate.2=

4. Tirmidhi has applied the term Mursal Hadith where a reporter
between the successor and the Prophet is missing or where =2
reporter other than a companion is wmissing. To the later tradi-
tionists, the second type of Hadith is known as Mungati”
(broken). Even a Mursal Hadith is valid according to Tirmidhit
when supported by a Hadith with an uninterrupted Sanad.*™ In
Tirmidhi‘s opinion the majoriﬁy of the scholars when classifying
a tradition as Mursal consider it as weak. They have dons  so
because Mursal narrations are narrated through either reliable or
unreliable reporters and due to this doubt 3 precauticnary stance

is taken by classifying Mursal as weak.2%



5. Tirmidhi accepts a Hadith conveyed by the usage of ‘an
(from), if the reporter is proved to be the contemporary of the
one from whom he is reporting, wunlike Bukhdri who as already

mentioned, requires the meeting of both persons as well.4S

6. Tirmigﬁi did not specify several conditions for the acceptance
of Ahd8dith, since he included those traditions that were utilized

by the jurists.®*

Having discussed Tirmidhi’s conditions for the acceptance of a
Hadith in comparison with those of other traditionists, the
uniqueness of Tirmidhi in the particular terminology used demands
attention. What follows is an exposition on the terminology used

by him.



Chapter Three
Referencés and Footnotes

‘1. Nadwi: S.A.H.A. Role af’ﬁadigg In the Promotion of Islamic
Climate and Attitudes, India, 1982, p. 7.

2. Pickthall: M.M. The Glorious Gur’dn, Makka, 1277, p. 102,

3. Nadwi: op. cit., p. 15.

4, Ibid, pp. 15-17.

S. . MukhtSr: M.H. Al-Sunna al-Nabawiyya wa—Mak3natuha fi Daw’i
al-Qur ‘8&n al-Karim, Karachi, 198&, p. B8o.

4. Doi: A.R.I. Shariah: The Islamic Law, London, 1984, p. 44,

7. Ibid, p. 435. |

8. Shorter Encyclopaedia of Islam, Leiden, 19461, p. 11T.

?. Doi: op. cit., p. S4.

10, Ibid, p. 54.

it. Ibid, p. S54.

12. Ibid, pp. 53-54.

. Tirmigﬁé: Sunan, Beirut, N.D. 5: p. &95.

. Ibid, pp. 695-&%6.

15. Doi: op. cif., np. 54-35.

16. Ibid, p. 35.

17. Mukht&r: M.H. Al—Im3m al-firmiggﬁ, Farachi, 198&, p. 124,

i8. Ibid, p. 116.

12. Ibid, p. 120.

20. ‘Abd al-Ghaffir: S.H. Criticism Of Hadith Among Muslims With
Reference To Sunan Ibn M&ja, London, 1984, p. 1lé4.

21. Ibid, pp. 11&-118.



2

33.

Ibid, p. 114.

éu&ﬁaﬁi: Sahih Bukh&ri, Harachi, 1961, l:p. 17.

‘Abd al-Ghaffdr: op. cit.,p. 118.

For further explanation sse comment of Hadith One in

five.

Muslim: Sahih Muslim, Cairo, 1929, 1: pp. 128~144,

Ibid, p. 23. .
‘Abd al-Gha+fdr: op. cit., p. 119,
Ibid, pp. 122-123.

‘Abd al-Ghatfdr: op. cit., pp. 123-124,

A‘zami: M.M. Studies in Early Hadith
1278, pp. 304-3035.

Mukht&r: op. cit., p. 117.

‘Abd al-Ghaffdr: op. cit., pp. 120-122.
Ibhid, p. 173.

Ibid, p. 121.

Ibid, pp. 121-12Z.

Ibid, pp. 23-94.

Rajab: Z. 8harh *Ilal  al-Tirmidh?,
S53amirr&’31), Beirut, 1985, pp. 75-76.
Ibid, p. 74.

Magdasi: op. cit., p. Z1.

Mukhtd&r: op. cit., pp. 118-120.

‘Abd al-Gha+f3ar: op. cit., pp. 125-12&.

Tirmidhi: op. cit., pp. TOT-708.

Literature,

Magdasi: M. Shurit al-A‘imma al-Sitta, Beirut,

Abi Dawid: Sunan, Multan, N.D. Fart One, p. 263

1984,

chapter

p. 19.

Indiana,

Subhi



45, ‘Uthmani: M.T. Dars Tirmidhi (Urduw), Karachi, 1983, 1: pp.
129-130.

44. Binnawri: M.Y. Ma‘*38rif al—-Sunan, kKarachi, 1972, 1: p. 20,



Chapter Four
The Terminology of Tirﬁigbg
Classification of the Traditions

Prior to discussing Tirmidhi‘s terminology it would be appro-
priate to mention the classification of Ah3dith, and a few prin-
ciples related to the science of Hadith, as the terminology of
tHe traditionists is related to the classification of the

traditions and principles.

The classification of Hadfth into Sahih (sound), Hasan (good)
and Da‘if (weak) was firmly established by ‘Al1 b. al-Madini (d.
234 A.H.) and later by his student Bukhdri (d. 2346 A.H.), however
Tirmidhi (d. 279 A.H.) was the first traditionist to base his

baok on this classification.?

With the increase in the number of the reporters between the
traditionists of a particular period and the Frophet, it became
necessary to define the Sahih Hadith. Shafi‘i (d.204 A.H.), the
founder of one of the four schools of jurisprudence, has
discussed this issue in al—-Ris8la.® In the course of discussing
the Khabar Kh8ssa® (a particular type of tradition), he has
specified the following conditions for the acceptance of 2 Hadtth

as Sahih:

1. Each reporter must be trustworthy.

2. He should be able to preserve the text of a Hadith.



3. The Sanad should go back to the FProphet without any in-
teﬁruptian/s.
4, His report must agree with those of other reliable reporters.

5. There should be no hidden defect in the text or Sanad.?*

fAs for a Sahih Hadith, there is no difference of opinion Dbetween
Tirmidhy and other traditionists in its application, since the
overwhelming majority of traditionists including Tirmidhi? meticu-
lously followsd the detinition of Sh&fi*i. For this reason

Tirmidhi did not define the Sahfh Hadith in his ‘Ilal.®

Tirmidhi® defined Hadith Hasan by saying that wharever he has
mentioned a Hadith Hasan in his book, he meant a Hadith which
does not contain a reporter accused of lying and it is not Shadh
(rare) and the Hadith has been reported through more than one

" Sanad.

Khattdbt (d.388 A.H.), a commentator on Sunan AbG D3wiad,™

o

defined Hadith Hasan as that Had%th by saying, "It refers to a
Hadfth which is known, its reporters are famous, the majority of
the scholars have accepted 1t as evidence and the jurists utilize
it". The ahove definitions prove that there iz . a difference
between Tirmidhi and the other traditionists inasmuch as the
definition regarding Hadith Hasan is concerned. The difference
according to Tirmighi 1s that it is & prereguisite to have
several chains of transmitters, whilst according to the majority
of the scholars, a tradition with a single chain can also  ba

classified as ﬂasan.e



Tirmidhi‘s® understanding of the Gharib Hadfith (weak tra-
dition), concurs to a certain extent with that of the other
traditionists. According to Tirmidhi a Hadith may be classified

as Bharib for one of the following three reasons:

Firstly, a Hadith may be classified as Bharib since it is
narrated from one chain only. Tirmiéﬂi mentions as an example a
tﬁadition froﬁ Hamm&d b. Salama from Abid al-‘Ushardi on the au-
tﬁority of hig father who enguired From the Frophet whether the
slaughtering of an animal is confined to the gullet and throat.

The Prophet replied that stabbing the thigh will also suffice.

Secondly, *© a tradition can be classified as Gharib due to
an addition in the text, though it will be considered & sound
tradition, if that addition is reported by a reliable reporter.
The example cited by Tirmidht is a tradition narrated through the
chain of M3Elik (d. 179 A.H.} from NEFL> (d.117 A.H.)Y on the
authority of Ibn ‘Umar (d.73 A.H.) who stated that the Frophet
declared alms—giving at the end of Ramad8n (month of fasting)
obiigatory upon every Muslim, male or female, whethsr a fres
person or slave from the Muslims. However, this tradition has
also been narrated by Ayyib Sakhtiyd&ni amd ‘Ubaid All&h b. “Umar,
without the addition "from the Muslims", hence the abovementiocned
example due to the addition in the text “from the Muslims" is

classified as Bharib.

Thirdly, *' a tradition may be declared Gharib since it is
narrated through various chains of transmitters but having within

one of its chains an addition in the Sanad. According +*o



Tirmigﬁi,‘these definitions prove that a Gharib Hadith, does not
necessarily mean weak, but it might be Sahih or Hasan, as long as

it comes through a single Sanad.

The Collective Terms of Tirmidh?

Aéording to the majority of the traditionists Sahih and Gharib or
Hasan, Sahih and Gharib can never be combined, whereas according
to Tirmidhi they can be combined. Tirmidhi has his own method of
using collective terms like Hasan Gharib, Hasan Sahih Gharib,
Sahih Gharib and WHasan §ahih. It should be remembered that
Tirmidht did not explain these collective terms anywhere,

However, the traditionists tried to discover how these terms were

used by Tirmidhi.?*#

The term Hasan Bharib can be combined according to the ma-~
jority of traditionists, since Hasan is related to the
uprighteousness of the transmitters and Gharib implies that he iz
alone in  transmitting & tradition. Tirmidhi 1mplies that this
Hadith has many chains of transmission, thersfore it i3
considered as Hasan, buf since the text or Sanad consists of an

addition, it is classified as Gharib.1™

Hasan Sahih Gharib as applied by Tirmidhi implies that the
Hadfth is Hasan, since it has several chains of transmitters, it
is Sahth as the chains are authentic and it is Gharib in the

manner in which Tirmidhi has narrated it.4

Sahih Gharib implies that the Hadith is authentic but the

Sanad is single. As previously mentioned Tirmidhi does not  con-

-}
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sider it a, prereqguisite that an authentic Hadith must have

several chains of transmitters.?:s

The term Hasan Sahih has caused great confusion among the
traditionists, since Hasan 1is definitely lower in rank than

Sahth, how can the two classifications be combined?

Ibn Hajar (d. 832 A.H.), a commentator on Sahih Bukhdri, said
that the particle aw (or) is omitted, hence, according to him the
Hadith will 'be Hasan or Sahith. Ibn Saldh (d. 442 A.H.), the
author of Mugaddama Ibn Saldh, said that when a Hadith is
repaorted with two Isnd3d (chains), one should be considered as
Hasan and the other as 8ahih. Ibn Kathir (d. 774 A.H.) has
objected to the answer of Ibn Sal&h, and said that some
traditionists say the collective term refers to two Isndd,*e but
Tirmidhi states*? in certain places, "This Hadith is Hasan Sahth
§Q;b€b, we do not know it except in this way". Ibn Fathir*® said
that the best answer to this problem is, Tirmidhi has coined &
new term for a Hadith which is between Sahih and Hasan. When o
(Tirmidhi) says Hasan Sahih, he implies that this Hadith is
higher in rank than Hasan and lower than Sahth. 1Ibn Dagiqg
al—-‘Id3® (d. 702 A.H.}), a commentator on Nawawi’'s (d.567& A.H.)
forty Hadith, said that the relationship between a Sahih and
Hasan tradition is not that of antonyms, on  the contrary +hey
belong to the same category, although Hasan will be considersd
inferior to Sahih, therefore they can be combined. The last

explanation is accepted by most of the traditionists.=°



Principles of Hadith

1. On several occasions a reporter is criticized by certein
scholars and praised by others. Moul&nd ‘Abd al-Hay (d.1304 A.H.)
has solved this praoblem in detail in his work entitled Al-Ajwiba

al-F8dila.=®* The summary of which is as follows:

The first method of solving the problem is; if a certain critic
is lenient and the other is cautious, then preference should be
given to the scholar who is cautious. An example of it is, i+
Hakim (d. 305 A.H.)  states that a transmitter is authentic and
Dhahabi (d. 748 A.H.) 1s of the opinion that he is weak, then
preference will be given to Dhahabi, as Hikim is famous for hisz

leniency.

Likewise, if Ibn Hibbin (d. 334 A.H.) states that a certain
transmitter is reliable, whilst the other traditionists consider
him to be unreliable, Ibn Hibbdn’s verdict will be rejected as he
has included many unbknown reporters in his work The book of the

Reliable.

The second method will be to investigate which scholars crit-—
icized the transmitters and which spoke favourably of them. For
example, if there are two fraditionists, one being critical and
the other moderate, preference will be given to the one who i3
moderate. For example Ibn al-Jawzi (d. S98 A.H.) is usually crit-
ical and Ibn Hajar (d. 832 A.H.) is modet ate, thus preferesnce

will be given to Ibn Hajar.==

u
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2. If a particular tradition is weak, but substantiated with the
practice of the companions.of the Frophet and the successors,
then that tradition will be acceptable to the jurists. For
example, the Prophet is repoﬁted to have said, "The murderer will
not inherit (from the murdered person) . This tradition is weak
in reépect of its chain of transmitters, but acceptable to the
juriéts as it was accepted and 4practiced upon by the

companiong. =3

3. Sometimes there exists a contradiction between two sound
traditions, which are irreconcilable, in which case the Jjurists
(like Shafi‘*y d. 204 A.H.) gave preference to the tradition which
"has a stronger chain of transmitters. Abi Hanifa (d. 130 A.H.)
gave preference to that tradition which is in greater agreement
to the basic principles of the Islamic Law, irrespective whether

that particular tradition has a strong chain or not.=®4

4, Ibn Sald&h said that after the fifth century (A.H.), nobody
has the pgerogative to pass any disparaging or authenticating
remarks regarding the traditions or reporters. This opinion is
erroneous since the majority of the traditionists hold that the
science of disparaging or authenticating is not restricted to any
epoch. Ibn Hajar (d.852 A.H.) and ‘Irdgi (d.806 A.H.) were prom-
inent scholars who made great contributions in the +ield of
passing remarks concerning the traditions or transmitters, in

spite of their being born atter the fifth or sixth century.=S

Tirmidhi®e mentions a_pﬁinciple of Hadith by stating that whoever

reports a tradition in which he memorized the chain of reporisers,



it will. be acceptable even if he narrates the tradition in his
own words provided that he does not change the meaning of the

tradition.

This principle is exemplified by the following incident of Ibn
Sxrin (d. 110 A.H.) wherein he states "I heard a tradition 4from
ten persons and the words were dif%erentAbut the meaning was the
same". According to Mujdhid (d.104 A.H.), decreasing the words of
a tradition is admissible whilst increasing thereof 13 not.
Sufyan Thawrt (d.161 A.H.) is reported to have said that he does
not narrate a Hadith in its entirety but only the meaning of the

tradition.=®7
Various Other Terms Used By Tirmidhi
1. One of the terms used excessively by Tirmidhi is;

(This Hadith is the most authentic in this chapter).

The question that arises is, whether the decres given by Tirmidh
is correct in all instances or not? Nawawil (d.676 A.H.), a
commentator on Sahth Muslim,=®® gaid that the decree does not
necessitate that these Ah3dith must be Sahth, since it i3
customary for the traditionists to say, "these Ahddith are ifn2
most authentic that have appeared in  these chapters", althoogh
the traditions are weak. They imply that thuese traditons are tha

most preferred irrespective of them being sound or wesi.



2. Occasionaly Tirmidhi, when evaluating a reporter saysj

-

which implies that the reporter has not preserved the text of the

Hadith.=<
3. He aléo mentions;
LSJ'SJL’ .JL‘:...‘ u'-d
which implies that this particular Isna3d is not strong.™°
4. Many a time Tirmidhi says;
JBe sLal s

which connotes the traditionists have used disparaging remarks

for certain reporters in the Isn8d.>1

3. Sometimes he says:

L ot faa

which connotes this is a sound Hadith. It should be borne in mind
that according to the majority of the scholars incluaing
Tirmidhi, there is no difference between Hadith Jayyid and Hadith

Sahth.>=



b.. Occasionaly, when evaluating an Isn&d, Tirmidhi says;

. g 2o laa
which means there is a certain amount of confusion in the Hadith.
The confusion can occur either in the text of the Hadith or in

the Isn&d, or in both the text and Isndd. =™

7. He also mentionss

Sl o) e e

which refers to ﬁﬁriﬁﬁ_b. Wajih. ‘Alla&mah Tibi (d.743A.H.), a
commentator on Mishkdt - al-Magdbth, said that he was a

traditionist of weak memory. ™4

8. When mentioning the decrees of the jurists, on several

occasions Tirmidhi says;

5,01 Jal s 3

It should be remembered that Tirmidhi mentioned Abd Hanifa’'s name
only once in his J8mi' when mentioning the verdicts of theo
various jurists.®® The reason being that Tirmidhi never received
a Eeliable chain of narrators to mention the decrees of Abd

Hanifa. Therefore, when referring to Abl Hanifa he zaid “some

people of Kufa".3e

Tirmidht also mentions an  appraisal of Ja8bir al-Jd'ufi Sy  Aabld
Hanifa and Wak:* in his ‘Ilal. Both these eminent jurists are
divided in their opinion with regard toc J&bir s1-J'uti. Abd

Hanifa considers Jabir as a most dishonest person whilst Waki®



regards him as the major source of traditions in Fufa.=" Ibn
Rajab, a commentator on the ‘Ilal of Tirmidhi, declares Waki'’‘s

bﬁiﬁioﬁ 5? Ja8bir to be incorrect.3®

9. Another term used in several places by Tirmidh? is;

il SJ 1
which does not mean abominable as usually understood, instead it

refers to something which is unlawful in Islam.™%

10. Occasionally, when evaluating a tradition, Tirmidhi says:

wr ol e @y nle WU o ol e e Y,

which ﬁeans that this chapter does not contain any authentic
traditions. The abovementioned verdict is Tirmidhi‘'s opinion.
That is, occasionally Tirmidhi decrees there is no authentic
tradition in a chapter. His opinion is not always correct as

other reputed traditionists have authentic traditions.?®

The terminology of Tirmidhy, which is peculiar to him, is
highlighted in chapter five, through a discussion of fowr

selected Ah8dith from the Jami‘.

._.BO_.
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Chapter Five
4 Weee . Gelected Ah8dith from the J&mi‘

Tb;gﬁépggteq'is devoted to an in-depth study of four selected
A&&digﬁ from the Ja8&mi' and their choice has been influenced by

the foilowfng:

1.’;»They highlight the terminology of Tirmidhi.

2. h'T{Eﬁiggﬁ‘ has been criticized for including caertain
traditions in his compilation.

3. Tirmidh? is a true vanguard of the traditions, as 1.

apparent in the +irst example.

In discussing each of the following Hadith, the approach will be
to mention the entire text in Arabic, foliowed by a translation
of fhe HadTth, which would include the appraisal of Tirmidhi, and
finally, the comments of the traditionists regarding the

tradition mentioned.

The traditionists have taken great pain in reducing the
number of transmitters between their teachers and the Frophet.
Generally the transmitters in the J8mi‘' range from four to fen.
Howaver, there is one such Hadith where the number of trans-
mitters between Tirmidhi and the Prophet are only thre@e
(Thuldthi). This is a great distinction for Tirmidhi, since theare
are no Thul3thi Ah&dith in Sunan Ab4 DEwid, Sahth Muslim anc
Sunan Nas3‘%. Sunan Ibn M3ja contains five Thul8thi Ah8dith and

Sahih Bukh3ri twenty-two.?



"Hadith One®

oo Lo @S0 ey ol T e e sl LS
S O P U ] N O TP [CI V[ Y QR

coall gl B b e e p L LG LW e st

o At dal e ey e e gy, B e s

Sanad: Tirmidhi - (ha)®- Ism&‘'il b. Misd& al-Fazdri b. Bint al-
Suddi al-kKiifi ~ (ha) — ‘Umar b. Shakir - (*an)? - Anas b. MAlik -

The Frophet said:

Text: "4 time will dawn on  menrn, when the ong «who perseveres 15

his religion will be like one holding on to an =mber".

Appraisal: Aba ‘Isd (Tirmidhi) said £fhat tnis Hadfth is Ghartb
in this way. ‘Umar b. Bhikir is a traditionist {rom Basra and
several traditionists narrated traditions from him. Tirmight

means that this tradition was narrated through one chain anly and

‘Umar b. Sha3kir is a weak narrator.s

_84_



jr

Comment: ' The word Haddathan3 was used by the traditionists in a
%eryiw{de sense. If a student read a book of traditions to his
feacgggj hé"couid use this wbrd. I¥ the teacher read to his
stuqénts;frbm;a book or %rohrmemory, the same word was used to
describe the channel of Enowledge. Only scholars like Muslim  (d.
261 A.H.) applied different térms to ihese two different methods
of.learning, for example, when the teacher read to his students,
then the students would use the word Haddathan3 whenever they
transmitted that particular tradition, but whem the student read
to his teacher then Muslim would use the term Akhbarang.
Generally this difference was not strictly observed by the

majority of traditionists such as Bukh®ri, M&lik and Tirmighfi.®

The;ﬁérdé Haddathan3 and Agnbéraﬁﬁ imply that the persons
within the chainsg of transmission met or were in actual physical
proximity whilst the particle "“an" (from) found between the
links imply that such contact could or could not have takeon

place. ™



Hadfth Two® |
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Sanad: Tirmidhi - (ha) - ‘Abd al-A‘l& b. Wasil al-kKifi - (ha) -

Al-Hasan b. Atiyya — (ha) - Abud ‘*Atika - (tan) -~ Anas b. Maliu

said:

Text: "A man came to the Prophet and enquirad: My eve is sore,
may I use antimony whilst fasting?’ He (Frophet) said: *Yes v,
Tirmidhi said that this Hadith has also been narrated on tha
authcﬁity of Abd REfF1 . This is one of the characteristics of
Tirmidhi’s Jami‘, that aftter mentioning tradition/s, he usually

states who else has narrated the tradition.



Appraisal: - Abd ‘Isd (Tirmidhi) said that the Isn8d of Anas‘s
5;&3;3 is not strong, aincé:nathing authentic is reported Ffrom
%Hg'Pﬁbphéfxin this chapter and Abd-‘&tika has been considered as
viweak. In this instance Tirmiéﬁi{s,;evaluation is accepted by the
trédi%ionists, since they (traditionista) ara unanimous that Abi

‘8tika is a weak reporter.®

TiFmiQﬁi*aléo'éaid that the people of knowledge (jurists) have
gifferéd regarding the usage of antimony whilst fasting. Thoge
whé co%éider it as abominable are Sufydn, Ibn al-Mubdrak, Ahmad
and Ishﬁq.¥ Some scholars have consented to it and this is

Shafi‘i’s verdict.

Comment: This is one of those Ah&dith which is only mentionad in
the J8mi* and is not to be found in the remaining five canonical
compilations. Tirmidhi has mentioned 126 traditions in the
Chépter on fasting of which no less than twenty-two ftraditions
are mentioned only in his compilation.?®*® This proves that
Tirmidhf was a true vanguard of the traditions, although Ibn Hazm
(d.456 A.H.) who was the leader of the Z3hiri (literal) school in
Spain, claimed that Tirmidhi was a nonentity but the majority of
traditionists contradict him because his claim was unsub -

stantiated.*?



Hadith -Three=
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Sanad: Tirmidhi —- (ha) - Yisuf b. ‘Isd& - (ha) - ‘Al b. ‘&sim -
(ha) - Muhammad b. Siga — (*an) - Ibr&him - (‘an) - Aswad - (‘an)

-‘fAbd Alldh - (*an) - The Frophet said:

Text: “The one who condoles a grieving person, receives the same

reward as that of the grieved person'.

Appraisal: Tirmidhi said: "This Hadith is Gharib, we know this
Hadfth as MarfG' (accredited to the Frophet) only through ‘Al1 5.
f ‘dsim. Some traditionists have reported +this Hadfth <through
Muhammad b. Siga as Mauqlif (accredited Lo a successor) withouas
accrediting it to the Frophet. *Al? b. ‘8sim is accused because
of this Hadith. They (the traditionists) have criticised him".
This tradition was narrated from one chain only. Hence Tirmigni

classifies it as Gharib.



Comment: " 'Ibn al-Jauzi (d.S598 A.H.) has declared this Hadith to
be sburioqﬁ.‘? The main Peaéon for the weakness of the Isndd is
théwqueéffonagle aufhority of ‘Alf b. ‘&sim. Ibn  al-Mading,
Dhahaby, Sh'uba and Yahys b. Ma‘in were vary critical of “Al1 b,

‘&sim, particularly concerning this Hadfth.

Ibﬁmgajé;}; kd.éSE A.H.) said that similar ARSdith in meaning are
reported by Abd Shaikh in Kit8b al-Thawd8b and it iz a fact that
if a Hadith cdhes through wvarious chains of transmitters, which
help to support one another, it 1is groundless to suspect it. In
spite of all that has been said about ‘AlY b. “dsim, Ibn al-Jauzy
appears to be too harsh in declaring this Hadith as spurious. A
Hadith is usually classified as spurious when liars are found 1in
the Sanad.*® The wmajority of the scholars such as Mubdrakfiri

have stated that there are no spurious traditions in the J&mi‘.'e



Hadith Four1”®
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Sanad: Tirmidhi - (ha) — Hasan b. ‘Alil al-thalld&l - (ha) - Abil
*8mir al-‘*Agdi - (ha) ~ Kathir b. ‘Abd ALll&h b. *Amr b. ‘Awf al-
Muzani - (*an) - his father -~ (*an) = his grandfather - the

Prophet said:

Text: "Reconcilation i3 permissible between Muslims, except  that
which makes the unlawtul lawful and the lawful unlawful. And the
Muslims are bound by their contracts, except that which makes “he

lawful unlawful or unlawful lawful®.

Appraisal: Abia ‘Isd (Tirmidhi) said:"This Hadith is Hasan Sahih‘.
Tifmigﬁi’S\evaluation either refers to a term coined by him for
those traditions that are superior to Hasan and inferior Lo Sahih
orvrefer to both Hasan and Sahfh who belong to the same category,

although Hasan will be considered inferior to Sahth.*!®



Comment: - Qﬂghab? (d.74B A.H.) criticized Tirmidhi’s authenti-
cating remarks regarding fhis Hadith because ’of kathir b. ‘Abd
Allsh who was disparaged by the tfaditionigtﬁ. Shafi*i and Abi
Dawidd said, "He is one of the pillars of falsehood". Nasd&’l said,
"He is not reliable"”. Ahmad deserted him. Theretore Dhahabi said
that the traditionists do not rely on the authenticating remarks

- made by Tirmidhi.*:®

The. traditionists®® have acceptéd the authenticating remarks made
by Tirmidhi; in fact they have considered him as one of their
major sources in this regard. Therefore, Dr. ‘Itar=®:, a commen-
tator on the J8mi‘' has refuted Dhahabi’‘s claims Eecause of threae

reasonss

i. - Not collaborating the different copies of the J8mi‘ before

reaching a conclusion.

h

Being unmindful of Tirmidhi’‘s terminology.

A
»

Not considering the differences of opinion held by the
traditionists insofar as the reporters and their ranks aro

concerned.

"He also said that the Hadith which Dhahabi has criticized is no
fault of Tirmidhi, since the copies of the J&mi‘' differ and in
fact this Hadith has been appraised by Tirmidhi himself as only
Hasan in certain copies. It should also be borne in mind that
this particular Hadith is mentioned in Sunan AbG D3wid and Sunan
D&baqugni. The latter appraised it as sound. Thus Hafiz ©Irdg:
(d.806 A.H.)Y remarked®3®, "It iz Tirmidhi‘s habit that when a

Hasan Hadfth is narrated with several chains of transmitters, it
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Cincreases in  credibility to the. rank of Sahih". Hence the

criticism levelled by Dhahabi against Tirmidhi is not justified.
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Conclusion

Thé importance of Hadith can never be over-emphasized and the au-
thentication of Hadith has occupied the attention and effort of
scholars df Hadith through out the corridors of time. Tradition-—
ists, from the time of the Companions of the Frophet to the six
major collectors of Hadith, have exerted themselves to the maxi-
mum to ascertain whether or not & particular Hadith  was

accredited to the Fraophet.

By the third century A.H., a number of collections of Hadith
were compiled by a host of traditionists, but =i: canonical
collectiaﬁs of Hadith, namely, Sahih Bukh3ri®, Sahfh Muslim, Sunan
Nas3’3®, Sunan Abi DEwid, Tirmidhi‘s J8mi‘* and Sunan Ibn Mdja

gained more popularity.

It is unfortunate that Tirmidhi’s contribution to Hadith hes

not received the acclaim and ttention 1t deserves. Hig
contribution to Hadith 1is invaluable even in this modarn  ags.
Tirmidhi has perpetuated the verdicts of the varicus jurists. Had
he not done this, several of them would have disappeared For

vample, Sufydn Thawri, ‘Abd All&h b. Mubdrak and Ishig b.

R3haway. This would have been a sad loss to the modern age.

0f the six compilers whose canonical collecticons of Hadith
have gained more popularity, Tirmidhi 1is the cnly one who nob
only mentioned traditions that were sound but also those 4{hat

were weal. Thus, the modern scholar has access (o those



traditions, in spite of their weakness, and the proofs of many

jurists which would have been otherwise unknown.

Tirmidhi has made an esvaluation of virtually every tradition
in his J8&mi* and he has clarified the names or kunya of the
narrators. Through this, the work of Hadith by modern day

écholgws, has been facilitated.

The world at large is deeply indebted to Tirmidhi, for his

compilation of Ah&dith in Al—-J&mi‘.
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AR PE - Glossary

Akhbarand - the persons within the chains of transmission met

or were in actual physical prosimity.

*Asr - late atternoon obligatory prayer.
Da‘*3if - a weak tradition.

Dhikr - literally to remind, glorifying Alldh with

fived phrases.
Dhi al-Hijja - the twelfth month of the muslim calendar.
Fajr - wbligatory pre—dawn prayer.

Gharih - according to Tirmidh? it refers to a

certain

whose text has only one chain of fransmission or a

rare expression in  the text or a name

appears only once in the chain.

Haddathan3 - the persons within the chains of transmniss

or were in actual physical proximity.

Hadith ~ pl. Ah&dith, refers to the sayings, actions, Tl
approval of Frophet Muhammad.

Hajj - greater pilgrimage and ong of the pillars of Islam.

Hasan - those traditions which are good but inferior to Sahih

with regard to the transmitters. According to
a Hadith which has bean reporited through mors

Sanad and is not Sha8dh will be classified as
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the migration of the Frophet from Makka to Madina,

marking the starting point of the Islamic calendar.

a festival, there are two main testivals in the muslim

‘id -
calendar, ‘Id al-Fitr and ‘1Id al-Adh3.

*Ish& -~ obligatory night prayer.

Isndd - names of persons who have handed down the substance of
the tradition to one another. Docasionally referred to
as Sanad.

Ja8mi* - a book of traditions is classifisd as al-J8mi when it
consists of eight topics - (1) International Law, (2
Etiquettes, (3) Exegesis of the Qur’8n, (4) Articles o~
Faith, (5) Discord, (&) Signs of the lLast Davy, (7)
Rules and Regulations and (8) Hagiology.

Jayyid ~ =~ sound tradition. Ocassionally referred to as Sahth.

Khabar Khassa - a tradition transmitted by a relatively small

number of  tranemitters. Only ESh&fi': uszed
this term in place of 8&ha8d which was utilizud
by the other traditionists. Khabar Khassa ard
g8had connote the same thing.

Kunya - name given to a parson by addressing him as father o7

his eldest son, e.g. Abd “Is8 would be father of Ciel,
In Arabic the kunya is also functional as an  agnomnan

= 1
associating personalities with their perticular  dom-

inant characteristics, penchants or idiosyncracies,
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MLeantt ameg. Abd Satid, literally father of happiness -~ said
of a merry persoh, algp AbT Huraira, literally father
of the kittens — said of _one with a special liking  for

cats.

Madina — literally a city, famously known as al-Madina al-

Munawarra, the enlightened city.
Maghrib - the obligatory praver Jjust after sunset.

Marfd* - the Isn8d of the Hadith goes back to the Frophet, though

it might be broken somewhere.
Matn - text, the real substance of the report.
Mauqif ~ the Isn8d of the Hadith goes back to the companion only.
Mujarrad - unrepeated traditions.

Munkar —- a Hadith which is reported by an untrustworthy narcator
against that which was reported by a host of othare

trustworthy reporters.

Munqat‘i -~ an Isndd having a single link missing somewhere i

the middle.

Mursal - transmission of a successor directly from the Frophes,
by omitting the companion +rom the Isndd. According o

Tirmidhi, when a reporter other than
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companion L

missing then also it will be classified as Mursal.



Musannaf - collections of traditions that wer e arranged

according to the contents of the traditions.

Musnad - the Isn8d of the Hadfth is uninterrupted and goes

back to the Prophet.

Mutd3ba‘a - traditionists were always  in search +for mo- e
witnesses in favour of a Hadith which was reported
by a single source. Once a reliable witness was

found it was callsd Mut8ba‘a.

Muttagil - the Isndd of the Hadith is unbroken.
Nasab - {ull name including the genealogical chain.

Rak‘ah - a unit of prayer, a complete seriess of standing, bowing,

prostrations and sitting.

Ramad8n - ninth month of the muszsline calendar and month 37
tasting.
ahth - a sound tradition in whose Isn8d or text there ars o
weaknesses.
Sanad - refar to Isn8d.
Sha‘ban - 2ighth monthn of the muslim calendar.

Sh8dh - a Hadith which iz reported by a frustworthy reportes but

is contrary to tnat which was reporitsd by a hosh o

trustworthy reporters.

Shari‘a - the canon law of Islam.



§ﬁgww§1 - tenth month of the muslim calendar.

Sihah Sitta - six  canonical ~compilations, namely; Sahih

Bukh&ri, Sahih Muslim, Sunan Nas3‘1, Sunan Abd

D8wid, Tirmidhi‘s J8mi‘* and Sunan Ibn M&ja

Sunan - a book that is chapterised according to legal chapters

such as purification, prayer, poor—due and fasting.

Sunna - the customary practice of a person or group of people.
It refers almost exclusively to the practice of Frophet

Tuhammad.

‘Ipbaqat - biographies arranged according to the categories of

various scholars.

Thuld8thi - the number of transmitters between a traditionisst

and the Frophet are only three.

Umma - the nody of the muslims as one distinct and intergrated

community.

Zakst - arnnual obligatory poor—due and ocne of the pillars o
Islam.

Zuhr - the chligatory midday prayer.



